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The Sumerian myth “Inanna’s Descent to the 
Nether World,” as is well known, is still incom- 
plete. The published text,! as reconstructed to 
date from thirteen tablets and fragments, con- 
sists of only the approximately first 384 lines of 
the poem, and of these, less than 300 are well 
preserved. The following study should therefore 
prove of no little value; its first part adds a con- 
siderable amount of new text to the myth, while 
its second part presents a new and revised version 
of the extant text of the myth as a whole in the 
light of this new material. 


First Part 
New Material 


The new material published here for the first 
time consists of an excellently preserved tablet 
in the Yale Babylonian Collection,? and of a 
fragment in the Museum of the Ancient Orient 
in Istanbul.? Of these two new pieces, the Yale 


1. id a-ba mu-na-ba-e-ne Su nu-ma-BuU-dé-ne 
a-Si Se-ba mu-na-ba-e-ne Su nu-ma-BuU-dé-ne 


ne-es 
a-ne mu-na-ni-ib-gig-giy 


si-me-eb _in-na- 


1. Cf. the last edition of the extant text of the myth 
in PAPS 85: 295 ff. for full details. 

2. Copied by Ferris J. Stephens and reproduced on 
pp. 212 f; its provenience is unknown. 

3. Copied by the writer in Istanbul in 1946, ef. 
BASOR No. 105, 7. 

4. It is to be borne in mind that beginning with line 
29 of the reconstructed text, the line enumeration is 
approximate only. 
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tablet is by far the more important; it contains 
91 lines of text in well-nigh perfect condition. Of 
these, the last 31 lines, which are practically 
entirely new, restore a large part of the gap be- 
tween lines 329-374 of the reconstructed text; 
this new passage, moreover, is of very particular 
importance, since it contains a significant and 
quite unexpected bit of mythological informa- 
tion relating to the god Dumuzi. But even the 
first 60 lines of the tablet, although they duplicate 
text already largely known, are highly useful since 
they help to correct and clarify quite a number 
of misreadings and misinterpretations of the ear- 
lier material.’ As for the Istanbul fragment which 
contains relatively few lines of text, and these 
badly broken, it too helps to restore quite a 
number of words and phrases which are missing 
in the reconstructed text. The following is a trans- 
literation and translation, with commentary, of 
the two new pieces. 


1. They present them a river as a water-gift’ 
they accept it not. 
They present them a field as a grain-gift, 
they accept it not; 
“Give us the corpse hung from the stake,” 
they said to her. 
She answers them: 


5. Cf. e. g. notes 7, 14, 15, 16, 19 ete. ete. 

6. For the system of transliteration ef. AS No. 12, 
6-8; note, however, that in case of those signs which 
represent syllables consisting of a consonant and the 
ambiguous e/i vowel, the reading e will be preferred in 
those instances where it represents the combination 
of a final consonant with the vowel e of an immediately 
following grammatical element, since this usage is now 
gradually becoming standard. 
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uzu-nig-sig-ga nig-ga-Sa-an-zu-ne-ne-ka 

nig-sig-ga nig-nin-me hé-a si-me-eb in-na-an- 
ne-eS 

nig-sig-ga-**kak-ta-l4 ba-an-si-ne 


gis-Am ti-nam-ti-la giS-Am a-nam-ti-la ugu-na 
ba-an-Sub “inanna gub-ba 


4inanna kur-ta ey(!)-da-ni 


. “a-nun-na-key-e-ne_ ba-ab-ha-ha-a-as 


a-ba-am_ li-kur-ta-ey,-dé kur-ta  silim-ma-ni 
um-ta-en(!) 


u-da “inanna kur-ta en(!)-dé 
sag-aS(!) sag-g4-na-gim ha-ba-ab-si-mu 
li-igi-na sukkal nu-me-a giSdar bi-in-dus 


. bar-ra-na ra-gaba nu-me(!)-a *tukul tir-ra i- 


ni-in-la 
galla-tur-tur gi-Sukur-ra-gim 
galla-gal-gal  gi-dub-ba-an-na-gim zag-ga-na 
ba-ab-(dib)-bé-es 


. nu-zu-me-eS a nu-zu-me-es 


zi-dub-dub-ba nu-kti-me-eS 
a-bal-bal-a nu-nas-nas-me-eS 
nig-Sa-a-nig-dig-ga Su nu-BU-me-es 
tr-dam nig-dig-ge-éS nu-si-ge-me-es 


. dumu-nig-ku7-ku;-da ne nu-su-ub-ba-me-eS 


dam tir-li-ka ba-ra-an-si-il-si-il-le-eS 
dumu-lti dujo-ub-ta ba-ra-an-zi-ge-eS 
é-giy-a 6-ur;-ra-ka im-ta-an-é-es-Am 


4inanna kur-ta en (!)-da-ni 


4nin-Subur-ra-ke, gir-ni-Sé ba-Sub 

sahar-a im-da-an-tuS ‘mu-Bu-ra_ba-an- 
muy(!) 

galla-e-ne kug-“inanna-ke, gi. mu-na-dé-e 

4inanna uru-zu-Sé gub-ba én ba-ab-ttim-dé-en 


kug-“inanna-ke, galla-e-ne mu-un-ne-ni-gis-giy 
ir dus-dus-dam ma-ni-gar-gar-re-en 


Sém gti-en-na ma-ni-in-tuku-am 


é-dingir-re-e-ne ma-ni-in-nigin-dé 


5. 


10. 


20. 


30. 


“The corpse, it is your queen’s.” 

“The corpse, though it is our queen’s, give to 
us,” they said to her. 

They give them the corpse hung from the 
stake. 

Sixty times the food of life, sixty times the 
water of life, they sprinkled upon it; Inanna 
arose. 

Upon Inanna’s ascent from the nether world, 

The Anunnaki were seized, 

(And) whoever might have brought up from 
the nether world the news of those ascend- 
ing from the nether world. 

When Inanna ascends from the nether world, 

Verily she places the ... on her head. 

Who (was) in front of her, (though) he was 
not a messenger, held a scepter in the hand, 


. (Who was) at her side, (though) he was not a 


courier, fastened a weapon about the loin, 

The small demons, like Sukur-reeds, 

The large demons, like dubban-reeds, walked 
at her side. 

They who accompanied her, 

Who accompanied Inanna, 

(Were beings who) know not food, know not 
water, 

Eat not sprinkled flour, 

Drink not libated water, 

Accept not the offering, the good, 

Sate not pleasurably the lap of the wife, 


5. Kiss not the children (raised on) delicacies; 


They tore away the child from the man’s lap, 

They lifted the man’s son from (his) knee, 

They carried off the bride from the house of 
the father-in-law. 

(Upon) Inanna’s ascent from the nether 
world, 

NinSubur threw himself at her feet, 

Sat in the dust, dressed in a filthy garment. 


The demons say to the pure Inanna: 

“OQ Inanna, step up to your city, (and as for) 
him, let us carry him off.” 

The pure Inanna answers the demons: 


. “He set up a lament for me by the ruins, 


Played for me the double-flute in the assembly 
shrine, 

Wandered about for me in the houses of the 
gods, 
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igi-ni ma-an-HUR ka-ni ma-an-HUR 
ki-li-da-nu-du, zi-gal-ni ma-an-HUR 
li-nu-tuku-gim ttig(!)-aS mu-un-mu, 
é-kur-re é-“en-lil-l4-sé 

urf*i-ma é-“zuen-na-Se 


[uru]-zi*! é-“am-ki-ga-Sé gir aS mu-gub 


én ta-gim nam-ma-ra-ab-zé-¢m-e[n-zé-en] 


5. ummaki-a Se-eb-kur-Sa-ba-Se ga-e-s[UG@-en-de- 


en} 

‘Sara uru-ni-a gir-ni-Se ba-[Sub] 

sahar-a im-da-an-tus ‘*“? mu-Bu-ra_ ba-[an- 

galla-e-ne [ku]g-“inanna-ke; gt. mu-na-d[é-e] 

‘inanna uru-zu-Sé gu[b-bJa én ga-ba-ab-ttim- 
mu-dé 

kug-“inanna-ke, [ga|lla-e-ne mu-na-ni-ib-gis-giy 

LI.DU-. . . “Sara-m[u| 

dubbin-tar-tar-mu gu-TAarR-l4-mu 

én ta-gim nam-ma-ra-ni-ib-zé-m-bU 


ga-e-sUG-en-de-en bad-tibira*! é-mt[S-k]alam- 
ma-se 


. bad-tibira é-mis-kalam-ma-Sé gir-ni-Se ba-e- 


“latarak uru-ni-a gif[r]-ni-Sé ba-Sub 

sahar-a im-da-an-tus 
mu,(!) 

galla-e-ne kug-‘inanna-ke,; gi. mu-na-dé-e 

‘inanna uru-zu-Sé gub-ba én ga-ba-ab-ttim- 
mu-un-dée-en 

kug-“inanna-ke, galla-e-ne mu-na-ni-ib-gis-giy 

“Jatarak-zag-é-a zi-da-gub-bu-mu-tis 


én ta-gim nam-ma-ra-ab-zé-¢m-en-zé-en 


ga-e-sU@-dée-en *®hashur-gul-la-edin-kul-aba*i 

 gir-ni-S@ ba-e- 
sUG-re-eS 

4dumu-zi ttig(!)-mah-a i-im-mu,y mah-a-tus-a 
tuS im-ma-gar 

galla-e-ne zl-a-na i-im-dib-bé-eS 

kaS-banSur-imin-bi(!?) mu-un-d[{é]-es-Am 

imin-am 4(?)-li-tu-ra-gim sag mu-un-d[a]-sag- 
ge-[nle 

sipad-dé gi-su gi-di-da igi-ni Su [nu]-mu-un- 
tag-ge-ne 


40. 


60. 


65. 


Tore at his eyes for me, tore at his mouth for 
me, 

Tore for me at the place which no one . ..s, 
his large anus, 

Dressed like a pauper in a single garment, 

To the Ekur, the house of Enlil, 

In Ur, to the house of Sin, 

In Eridu to the house of Enki, all alone he 
directed his step— 

You shall not carry him off like (just) any- 
thing (at all).”’ 


5. “Let us accompany you to the Sigkurgagga in 


Umma.” 
In his city Sara threw himself at her feet, 
Sat in the dust, dressed in a filthy garment. 


The demons say to the pure Inanna: 
“Q Inanna, step up to your city, (and as for) 
him, let us carry him off.” 


. The pure Inanna answers the demons: 


“My Sara, who . ..s the hymns, 

My barber, my valet— 

You shall not carry him off like (just) any- 
thing (at all).” 

“Let us accompany you to the Emuskalamma 
in Badtibira.” 


. They followed her to the Emuskalamma in 


Badtibira. 
In his city Latarak threw himself at her feet, 
Sat in the dust, dressed in a filthy garment. 


The demons say to the pure Inanna: 

“Q Inanna, step up to your city, (and as for) 
him, let us carry him off.” 

The pure Inanna answers the demons: 

“Latarak, the leader, who stands at my right 
and left— 

You shall not carry him off like (just) any- 
thing (at all).” 

“Let us accompany you to the ... of Kullab.” 

They followed her to the ... of Kullab. 


(There) Dumuzi dressed himself in a noble 
garment, seated himself loftily on (his) seat. 

The demons seized him by his anus, 

Poured out the seven table-drinks, 

The seven attack him like the strength. of the 
sick, 

The shepherds play not the flute and the 
pipe before him. 
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70. igi mu-un-Si-in-bar igi-tiS-[a]-ka 
inim i-bi-ne 


gu i-bi-dé gi-nam-tag-tag(!)-ga 
én-Sé ttim-mu-an-zé-en 
kug-“inanna-ke, sus-ba-“dumu-zi-da Su-ne-ne- 
a in-na-si 
ti nu-zu-me-eS a nu-zu-me-eS 


or 


zi-dub-dub-ba nu-kti-me-eS 
a-bal-bal-a nu-na,-nas-me-eS 

80. ur-dam nig-diig-ge-é5 nu-si-ge-es 
dumu-nig-ku7-ku;-da ne nu-su-ub-ba-me-es 
dumu-lti dujo-ub-ta ba-ra-an-zi-ge-eS 
é-giy-a 6-ur;-ra-ka im-ma-an-e-eS 


d4dumu-zi-dé fr im-ma-pad sig;-sig7 1-g4-ga 
85. ma-e “utu-ra an-Sé Su-ni ba-an-na-zi 
4utu murus-mu-me-en ma-e mi-tis-sa-zu-me-en 


é-ama-zu-Se i4-gir-ru-me-en 


é-"nin-gal-Sé ga-gir-ru-me-en 
Su-mu Su-mus-a t-mu-ni-in-si 
90. gir-mu gir-mus-a 0-mu-ni-in-si 
galla-mu ga-ba-da-kar nam-mu-un-ha-ha-ne 


Commentary to YBC 4621 


Lines 1-3. These three lines correspond to lines 
264-6 of the text as restored in PAPS 85: 301, 
lines 264-5 being the last two of the approxi- 
mately 20-line break noted on that page. The 
first ‘“‘they”’ of lines 1 and 2, to judge from the 
context, refers to Ereshkigal and her companions, 
presumably the Anunnaki of the nether world 
mentioned in lines 163 and 274 of the recon- 
structed text, or perhaps to the Anunnaki alone. 
In any case, as Enki had forewarned them,’ the 
kalaturru and kurgarré refused to accept the river 
and the field offered them as a gift and insisted 


'7. Lines 1-3 of the Yale tablet enable us now to 
restore correctly the very important and largely mis- 
read lines 241-3 of the reconstructed text in which Enki 
forewarns the kalaturru and kurgarré not to accept the 
gifts offered them in the nether world, thus: 

'241. id(!) a-b[a mu-un-nJa-ba-e-ne Su na[m-ba]-BU-i- 

en-zé-en 
242. a-SA Se-ba m[u-u|n-ba-e-ne Su nam-ba-BU-i-en- 
zé-en 


70. She fastened the eye upon him, the eye of 
death, 
Spoke the word against him, the word of 
wrath, 
Uttered the cry against him, the cry of guilt; 
“As for him, carry him off.” 
The pure Inanna gave the shepherd Dumuzi 
into their hands. 
75. They who accompanied him, 
They who accompanied Dumuzi, 
(Were beings who) know not food, know not 
water, 
Eat not sprinkled flour, 
Drink not libated water, 
80. Sate not pleasurably the lap of the wife, 
Kiss not the children (raised on) delicacies; 
They lifted the man’s son from (his) knee, 
They carried off the bride from the house of 
the father-in-law. 
Dumuzi wept, his face turns green, 
85. Toward heaven, to Utu, he lifted his hands: 
“() Utu, you are my wife’s brother, I am 
your sister’s husband, 
I am one who earries fat to your mother’s 
house, 
I am one who carries milk to Ningal’s house, 
Turn my hands into the hands of a snake, 
90. Turn my feet into the feet of a snake, 
Let me escape my demons, let them not 
seize me.” 


instead that the suspended corpse of Inanna be 
given them. The -na- of mu-na-ba-e-ne in lines | 
and 2, is for the expected -ne-; this seems to be 
the accepted practice in the Yale text, cf. lines 4, 
50, 60, and 74.5 In the verbal form nu-ma-BU-de- 


243. si-me-eb dugy-ga- 

na-ab-zé-en 

“They will present you with a river as a water- 
gilft], do accept; 

They will present you with a field as a grain- 
gift, do not accept; 

‘Give us the corpse hung from the stake ’ say to 
her.”’ 

8. Note however the expected -ne- in line 34. In the 
tablet published in PBS V 22 on which lines 266-323 of 
the reconstructed text is based and which duplicates 
the Yale tablet lines 3-55, the same holds true, that is, 
-na- is written for the expected -ne-, ef. lines 297 (note 
however that the corresponding line 34 of the Yale 
tablet here uses the expected -ne-), 318, and 328; note, 
too, that in line 267 of the reconstructed text, the -ne- 
in the transliteration was an error; the tablet actually 
has -na-, ef. note 114 of Part II of this study. 
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ne, the reading of BU seems to be gid,’ rather than 
bu, as might have been expected from a writing 
such as nam-ba-BU-i-en-zé-en (ef. lines 241-2 of 
the reconstructed text). In line 3, note the omis- 
sion of the expected -a after -ldé (ef. also line 7); 
the verb si-me-eb is an imperative and as far as I 
know provides us with the first example of a 
first person plural dative infix; the verbal form 
in-na-ne-e§ is to be analyzed as i-na-n-e-eS, the 
-ne- thus representing a combination of the sub- 
ject element -n- with the verbal root e ‘‘to speak,” 
(ef. e. g. AS No. 12, 85 and AS No. 15, 99); the 
-na- of the verbal form is rendered as a singular 
referring to EreSkigal, rather than as a plural 
corresponding to the first ‘‘they” of the two pre- 
ceding lines, since according to line 4, it is Eres- 
kigal alone who answers the kalaturru and the 
kurgarra. 

Lines 4-8." For a-ne = e-ne, ef. Falkenstein, 
An. Or. 28: 49-50;" as the duplicate line 267 of 
the restored text shows, it refers to Ereskigal; 
for the writing -na- instead of -ne- in the verb, 
cf. comment to lines 1-3. In line 5, note the use 
of Eme-KU nig for the expected Emesal dm (cf. 
note 10 for the correct dm in the duplicate on 
which the reconstructed text was based); the 
scribe of the Yale tablet is quite inconsistent 
throughout in this respect ;!* the final -ka in this 


9. On the surface the form may of course be analyzed 
as nam-ba-bu-(e)d-ene, that is, as the root + the 
present-future element ed, but this seems rather un- 
likely since the verb is transitive. 

10. These lines duplicate lines 267-72 of the recon- 
structed text, and the Yale tablet enables us to correct 
the largely misread lines 267-70, thus: 

267. kug-4 ereS-ki-gal-la-ke, ka{la-tur-kur-gar-ra] mu- 

na-ni-ib-g[is-gi,] 

268. uzu-4m-sig 4m-ga-Sa-[an-zu-ne-ne-ka] 

269. uzu-nig-sig(!) 4m-nin h[é(!?)-a] si-me-eb in-na- 

an-ne-eS 

270. im-me-ne-s|i-u]§ 

For line 267, cf. note 8; in line 268 note the inexplicable 
ME preceding the second AM, it is probably an in- 
tended erasure; in line 269 the signs between si?g(!) and 
4m are probably intended erasures (note, too, that the 
traces do not point to the expected -me following dm- 
nin); in line 270, the reading of the verb as im-me-ne- 
si-uS for the expected mu-ne-si-mu-us is strange and 
far from assured, but that is actually what the tablet 
seems to have on the original, except that 7m- might 
perhaps be an intended erasure. 

11. This of course does not resolve the problem of 
why a-ne is used for the customary e-ne in this particu- 
lar instance. 

12. Thus in the very same line he uses quite correctly 
gasan instead of nin, but in lines 35-44, which contain a 


line is assumed to be for the more expected -kam. 
As for the implications of EreSkigal’s statement 
these are not too clear; on the surface she seems 
to offer no more than a bit of straight informa- 
tion.’ In line 7, the verb might have been ex- 
pected to read ba-an-si-mu-ne if the present was 
intended, although actually the preterit ba-an-si- 
mu-us seems more suitable to the context (cf. 
also note 11 for the strange form found in the 
corresponding line of the duplicate tablet). In 
line 8, note that the corresponding line of the 
reconstructed text has the more correct bf-in- 
Sub-bu-us; the final gub-ba is obviously a scribal 
error for ba-gub as correctly written in the corre- 
sponding line 272 of the reconstructed text. 
Lines 9-17. The meaning of ba-ab-ha-ha-as"' 
is assured from line 91 of the Yale tablet where 
nam-mu-un-ha-ha-ne is glossed by the Akkadian 
la i-sa-ba-tu-ni-in-ni; what is not clear from this 
laconic line, however, is how and by whom the 
nether-world Anunnaki (cf. line 163 of the re- 
constructed text) were seized. Line 11 still pre- 
sents many difficulties and possibilities”; accord- 
ing to the attempted rendering of the line, which 


speech by Inanna, the scribe uses the Eme-KU through- 
out except in lines 43-4. In line 45, on the other hand, he 
writes the name of the Umma temple in the Emesal for 
no justifiable reason; so too he uses the unjustified 
Emesal sus-ba for sipad in line 74 (ef. also comment to 
line 73). 

13. A similar difficulty meets us in the next line. 
Note, too, that from the contents of lines 5-6 we may 
conclude that Enki created these two creatures to be 
in the service of Inanna, although it is not actually so 
stated in the relevant passage (lines 214 ff.) of the re- 
constructed text. Cf. now also Oppenheim, Orientalia 
N.S. 19: 135, note 1. 

14. In the corresponding line 274 of the reconstructed 
text, therefore, the verbal form should have been read 
as ba-ab(!)-ha-ha-aS. 

15. Particularly uncertain is the attempted render- 
ing of a-ba-dm, silim, and um-ta-e; as for the -ni of 
stlim-ma-ni, it is assumed to take up the anticipatory 
genitive lu-kur-ta-e1,:-dé (-dé presumably for -da). Note, 
too, that the sign TA between -e::- and -dé is no doubt 
an intended erasure in spite of the fact that there are 
no traces of an attempted erasure on the tablet, cf. 
also comment to line 45. As for the corresponding line 
275 of the reconstructed text, to judge from the Yale 
tablet, it should have been read as follows: a-ba-dm 
li-kur-ra-ey,(!)-dé kur-ra silim-ma-bi-ey,-dé. If the read- 
ing is correct kur-ra may be for kur-ta; silim-ma-bi 
would be a variant for szlim-ma-ni (the correct form 
however is silim-bi); the final -e,,-dé seems to be a 
participle and the line is thus left without the expected 
finite verbal form. 
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is of course quite uncertain, it seems to say that 
in addition to the nether-world Anunnaki there 
were also seized all those who might give informa- 
tion (to the gods?) that a general ascent from 
the nether-world was about to take place. In 
line 12 the verb might have been expected to 
read ba-ey-dé, ef. the corresponding line 276 of 
the restored text. In line 13, the first complex 
sag-as"® is difficult to translate in the context 
since the known Akkadian equivalents do not 
seem to fit; note, too, that the complex sag-gd-na- 
gim is rendered as if the final -gim is a scribal 
error,” and that the verb ha-ba-ab-si-mu is ren- 
dered as if ha- were an asseverative rather than 
a precative particle attached to the present future, 
an assumption which may turn out to be errone- 
ous.’ Lines 14-15 correspond to lines 282-3 of 
the reconstructed text,!’ while lines 16-17 cor- 
respond to lines 279-81; the Yale tabiet thus has 
a variant order for the lines of this passage and 
omits altogether a line to correspond with line 
278 of the reconstructed text. In line 16, gi-Sukur- 
ra-gim is glossed by the Akkadian gdn-qupri, the 
meaning of which is uncertain. In line 17, the 
word dubban in the complex gi-dub-ba-an-na-gim 
is of uncertain meaning.” 

Lines 18-28. This passage corresponds to lines 
184-90 of the restored text, but adds a number of 
lines which further emphasize the viciousness of 
the demons.”' In line 18 lii-d-ne is not the plural 


16. In the corresponding line 277 of the reconstructed 
text, therefore, the first complex should have been read 
sag-a8, not ugs-ga. 

17. Note that the corresponding line 277 omits it. 

18. Difficult, too, is the gloss in the Yale tablet 
which seems to read ma-ni-ma. 

19. As the Yale tablet shows, therefore, the first 
part of line 282 should have been read as lt-igi-na 
sukkal nu-me-a (the sign between -na and sukkal is an 
intended erasure), while the first part of line 283 should 
have been read bar-ra-na ra(!)-gaba(!) nu-me-a (note the 
traces of an erased sign between -na and ra-). 

20. Cf. Falkenstein, AOF 14: 127 where the meaning 
“‘spear-shaft”’ for gi-Sukur-ra- is suggested. As for the 
word dubban, as Landsberger suggested to me in his 
letter (ef. note 1 of Part II), it probably has nothing to 
do with the word dub ‘‘tablet,’’ and the doubtful ren- 
dering ‘‘tablet-styluses”’ in line 311 of the reconstructed 
text might have been better omitted altogether. Note, 
too, that the -gim at the end of the complex in the Yale 
tablet is of course preferable to the -ke, of the recon- 
structed text (so actually on the original of PBS V 22 
on which the reading of the line is based). 

21. Note, however, that the Yale tablet has no line 
corresponding to line 290 of the restored text. The 


of li but consists of the noun lé and the pro- 
noun ene (cf. line 75 of the Yale tablet); note, too, 
that the following li seems redundant.” In the 
verbal forms in lines 18 and 19, it is to be noted 
that the root represented by SUG ended in an 
-r;3 also that what, grammatically speaking, seem 
to be two identical verbal forms begin with mu- 
un-dé- in one case (line 18) and mu-e-si- in the 
other (line 19).™* In line 22 note the a which be- 
gins the line; the [kas(?)] of the corresponding 
line 288 of the reconstructed text should there- 
fore be changed accordingly.2> For nfg-Sa-a in line 
23, ef. e. g. JCS 1: 10, line 34; note, too, that this 
line probably corresponds to Ni 2762 (ef. PAPS 
85, plate 8) rev. 11 which should thus be restored 
to read: [nég-Sd-a nig-dig-ga Su nu-|BU-i-me-e8.6 
In line 24, if the rendering is correct, the first 
complex might have been expected to read 
uir-dam-a(k) instead of the second com- 
plex might have been expected to omit the 
initial nig; the verbal form might have been ex- 
pected to read nu-sz(g)-me-eS rather than nu-si- 
ge-me-eS. In line 25, if the reading is correct,” 
-kuz-ku;-da is for grammatical ku(d)-kud-a(k). For 
the reading NE as ne in the verb ne—sub, ef. AO 
17: 402, note 14; note that instead of nu-su-ub-ba- 


me-e§ one might have expected nu-su-ub-me-e8. 


In line 26 vir-li-ka seems to be for ur-li-ta. For 
another example of the writing dujo-ub for dig 
“knee,” cf. JCS 1: 14, line 90. In line 28, the 


description of the evil demons was of course a stock 
literary motif which was contracted or expanded as the 
poet saw fit. 

22. Cf. lines 284-5 of the reconstructed text where the 
postposition -ra follows the lié-complexes. 

23. Cf. also SL 207, 17 for other examples indicating 
a final r for this root. Note, therefore, that the -sdg- of 
lines 284, 285, 312, and 322 of the reconstructed text 
should have been transliterated as -SUG-. 

24. In lines 284 and 285 of the reconstructed text the 
verb begins in both cases with in-8i-. Moreover in lines 
75 and 76 of the Yale tablet where the grammatical 
construction is identical the verb reads mu-un-8i-SUG- 
es-am. 

25. So already correctly adduced by Falkenstein in 
AOF 14: 128. 

26. For the difficulty in the reading of the sign BU 
ef. comment to lines 1-3. 

27. That is, the transliteration assumes that the 
sign is SL 110 which can be read either ku(d) or 
kurus(d); the translation treats the first complex in 
line 25 as a genitive, literally, “sons of delicacies,” 
ef. perhaps SL 597, 146 (the reading of NIG as nig is of 
course not certain). 
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-ka of é-ur;-ra-ka is for the expected -ta, ef. com- 
ment to line 26. 

Lines 29-44. This passage corresponds to lines 
291-311 of the reconstructed text.*’ In lines 30-31 
note the minor variants when compared with the 
corresponding lines of the reconstructed text; note, 
too, the reading mu-BU-ra (line 31) instead of 
mu-sir-ra, cf. AOF 14: 128. In line 32, the -ke, 
of “inanna-ke; is for the expected -ra, cf. the 
corresponding line 295 of the reconstructed text. 
In line 33 note the rather unusual use of the sign 
LI with the reading én for the pronoun usually 
written e-ne;” the verb ba-ab-tiim-dé-en should 
no doubt have begun with the precative particle 
ga-, cf. lines 49 and 459 of the Yale tablet.*® In 
line 34, note the correct -ne- in the verbal form, 
and cf. note 8. In lines 35-43 Inanna lists in 
abbreviated form the deeds of NinSubur in her 
behalf as the reason for her refusal to permit the 
demons to do him harm. In line 35, the Yale 
tablet’s ér gives at long last the correct reading 
of the first word of the corresponding line 302 
of the reconstructed text and thus helps clarify 
the meaning considerably ;*! note, however, the 


28. Note, however, that the Yale tablet omits al- 
together the text corresponding to line 291 as well as to 
lines 298-301 and 311. On the other hand the recon- 
structed text has no line corresponding to the very 
important line 44 of the Yale tablet; this is undoubtedly 
an oversight since it does have the corresponding line 
in the parallel passage (line 321). 

29. We may therefore conclude that the pronoun 
was pronounced en as well as ene, ef. GSG §20 and the 
corresponding phenomenon where an initial vowel may 
be dropped, e. g. utud and tud “to give birth,’’ uSub 
and sub “‘brickmold”’ (ef. now An. Or. 28, 41 ff.) Another 
way of looking at the matter is to assume that LI has 
the value ene as well as én and probably even ne (ef. 
the variant NE for én in line 321 of the reconstructed 
text) just as for example SE has the value eXé as well as 
é§, and &é. 

30. Note that the variant writings [ga]-ba-ab-tim- 
dé-en (line 33), ga-ba-ab-tum-mu-dé (line 49), and ga-ba- 
ab-tim-mu-un-dé-en (line 59) all represent the same 
grammatical verbal form; ef. also the variant forms 
ga-e-SUG-en-de-en (line 54) and ga-e-SUG-dé-en (line 
63), and the comment in RA 34: 133, note 2. 

31. The first word in lines 34, 173, and 302 is there- 
fore to be corrected from an toir, and for ir—gar, cf. 
especially Jacobsen in AJSL 58: 221, note 11. Note, 
however, that the complex dus-dus-dam is still of rather 
uncertain meaning (the conclusions in BASOR No. 79, 
26, note 27 are now, as a result of the new reading Zr, 
shown to be quite wrong), perhaps the complex refers 
to Inanna’s abandoned cities listed at the beginning of 


strange and no doubt erroneous verbal form ma- 
ni-gar-gar-re-en for the expected ma-ni-gd-gd. In 
line 36, the Yale tablet’s sém gives us at last the 
correct reading of the first sign of line 303 of the 
reconstructed text and clarifies the meaning of 
the line.* In line 37, the first complex omits the 
expected -ke, cf. lines 36, 175, and 304 of the 
reconstructed text; note, too, that the verb in 
this line has a present form while the correspond- 
ing lines of the reconstructed form have the pre- 
terit. In line 38, note the Eme-KU igi for the 
expected Emesal 7-bi, cf. note 12; for the render- 
ing of HUR with ‘tear at,” ef. the Gudea pas- 
sage translated by Poebel in AS No. 14: 43 where 
HUR has a meaning such as “paw.” Line 39 
is still difficult; the Yale tablet now assures the 
reading nu for the fourth sign*®* as well as the 
reading di for the sign DI in lines 38, 177, and 
306 of the reconstructed text (that is, the Yale 
tablet’s dug is probably a phonetic variant of 
di), but the grammatical structure and meaning 
of ki-li®*-da-nu-di (or dus) remain uncertain.® In 
line 40 note again the Eme-KU writing li for 
the expected Emesal mu-lu, ef. line 307 of the 
reconstructed text and note 12.%* In line 41, note 
the -re for the expected -ra in é-kur-re, and the 
Eme-KU orthography ‘en-lil for the expected ¢mu- 
ul-lil, ef. line 308 of the reconstructed text and 
also see note 12. In line 42, the deity of Ur is 
called zuen instead of nanna, cf. line 309 of the 
reconstructed text. In line 43, the scribe seems 
to have made two errors; he omitted the -2b of 
[uru|-zt-ib*' and the -an- of 4am-an-ki, ef. line 
310 of the reconstructed text; note, too, that 


the poem, which might have been turned into ruins 
upon Inanna’s descent to the nether world. 

32. Note that the sign for $ém may perhaps corre- 
spond to SL 426 rather than 424, and may therefore 
perhaps be better read Sem. The first word in lines 35, 
174, and 303 should be corrected accordingly. 

33. Cf. already Falkenstein, AOF 14: 119; lines 38, 
177, and 306 are therefore to be corrected accordingly. 

34. For the Eme-KU lié instead of the expected 
Emesal mulu (ef. line 30 of the reconstructed text), see 
note 12. 

35. The translation assumes that ki- refers to zi-gal- 
ni, that lu-da-nu-dus further describes ki-, that -da- is a 
direct object of -dus; needless to say that while this 
analysis seems most likely to me, it is of course only 
one of a number of possibilities. 

36. Note that this line varies from the corresponding 
line 307 in omitting the -a following a&- and in using 
the prefix mu- instead of im-ma. 
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strangely enough he writes these two complexes 
with the Emesal orthography but in line 43 he 
reverts again to the Eme-KU orthography gir 
for the Emesal me-ri, ef. line 40 of the recon- 
structed text. In, line 44 the word division in- 
volving the first three signs is quite uncertain; 
the translation assumes that the sign LI is to 
be read én (cf. comment to line 33), that ta is 
the Emesal form of the interrogative pronoun 
ana, that the -ra- of the verbal form is the priva- 
tive infix (ef. now ZA 45: 180 ff.), and that the 
zé-em of the verbal form is the Emesal form of 
tim? 

Lines 45-53. This passage corresponds to lines 
312-21 of the reconstructed text. Line 45 varies 
from line 312 as follows: It omits the initial 
verbal form altogether; it writes the name of 
Inanna’s temple in Umma with its Emesal rather 
than its expected Eme-KU form (ef. note 12; 
note, too, that the sign ZU between Se- and -eb- 
is no doubt an error which the scribe failed to 
erase, cf. note 15); it begins the verbal form with 
ga-e- instead of ga-an-si-** (hence the new render- 
ing ‘let us accompany thee” rather than “her’’). 
Line 46 is a contracted version of lines 313-4 
of the reconstructed text. For lines 47-50 ef. 
comment to lines 31-4. In lines 51-2 Inanna states 
her reason for not permitting the demons to harm 
Sara by describing the latter’s praiseworthy ac- 
tivities in her behalf. Unfortunately the two lines 
are of uncertain meaning; line 51, to judge from 

37. Cf. the comment to the Emesal form of the name 
“Gatumdug in AS No. 11, 75. 

38. Note, however, that the grammatically identical 
form in line 63 reads ga-e-SUG-dé-en, ef. note 30. In all 
cases, however, the form shows -e- following ga- and 
this -e- seems to have been regarded by the scribe of the 
Yale tablet as the second person singular accusative 
particle. The scribe of PBS V 22, on the other hand, 
writes ga-an-8i-SUG-dé-en in the line corresponding to 
line 45 of the Yale tablet (ef. line 312 of the recon- 
structed text), while in the line corresponding to line 
63 of the Yale tablet (cf. line 322 of the reconstructed 
text) he writes it once with an initial ga-e just as on 
the Yale tablet (so too CBS 15162, ef. pl. 10 in PAPS 
85), and once with ga-an-i-. Moreover in a passage 
where the verbal root SCG has a meaning identical 
with that of lines 45 and 63, the scribe of the Yale tablet 
writes it once preceded by the infix -dé- and once 
(strangely enough in a grammatically identical verbal 
form) preceded by -&i- (ef. lines 75-6). Note finally, the 
forms in lines 58, 69, 71 and 139 in ‘“‘Gilgame& and the 
Land of the Living” (JCS 1:3 ff.). 

39. For the reading of LI.DU cf. now the comment 
in the newly revived ZA (1950): 85, note 3. Note that 


the initial LI.DU,®* seems to have something to 
do with the singing of Inanna’s praises. For dub- 
bin-tar-tar cf. SL 92b, 11. The rendering “valet” 
for gi-TAR-ld is a rough guess based on the con- 
text; the complex might be expected to refer in 
some way to the proper grooming of Inanna’s 
person (for gi-TAR, ef. perhaps SL 106, 42). 
For line 53, ef. comment to line 44 and note the 
strange -DU for the expected -enzen of the verb 
(cf. line 62).*! 

Lines 54-62. This passage corresponds to lines 
322-30 of the restored text.” Line 54 varies from 
the parallel line 45 in having the verb at the 
beginning. Line 55 has no corresponding line in 
the parallel passage beginning with line 45 or in 
the reconstructed text, but does have a corre- 
sponding line in the parallel passage beginning 
with line 64, where the verb is written as ba-e- 
SUG-re-es.8 Line 56 is a contracted form of lines 
323-4 of the reconstructed text. For lines 57-60 
cf. comment to lines 47-50. In line 61*° Inanna 


in PBS V 22 (ef. line 319 of the reconstructed text) the 
traces do not point to LI.DU as the first two signs of 
the line (the copy is faithful to the original except that 
the first sign looks like an erasure on the tablet), while 
the last part of the line probably does have 4) sara(!)- 
[mu] with an erased sign following “Sara-. 

40. Line 320 of the reconstructed text (based on 
PBS V 22) seems to have a variant reading for the first 
half of this line. 

41. Either this -DU is a scribal error or it has a 
reading approximating enzen. Note, too, the variant 
NE for én, ef. note 179 in Part II of this study. 

42. Cf. however the comment to lines 55 and 56 im- 
mediately following. 

43. The rendering assumes that'a more literal trans- 
lation of the last two complexes is ‘they accompanied 
her at her feet’’ (‘‘her’’ in spite of the infix -e-). Note, 
too, the omission of the determinative following bad- 
tibira. 

44. CBS 15162 (cf. PAPS 85: pl. 10) actually reads 
ba-an-Sub-bu-us for the verb and the reading of line 
324 of the reconstructed text should be corrected 
accordingly. 

45. Line 59, as the copy shows, was written on the 
left edge, since it was accidentally omitted by the 
scribe who indicated by means of a short horizontal 
line the exact place where it belongs. This interesting 
scribal practice was relatively simple to figure out in 
the case of the Yale tablet as a result of a comparison 
of the passage beginning with line 54 with the parallel 
passages beginning with lines 30 and 45, not to mention 
the presence of the line in the duplicate, ef. line 327 of 
the restored text. There is at least one other example of 
this scribal device in the published Sumerian literary 
texts which has remained unrecognized hitherto be- 
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describes Latarak as one of her faithful support- 
ers” who must therefore not be harmed by the 
demons. 

Lines 63-74. Line 63 should be parallel to lines 
54 (and 45); it seems to omit, however, the com- 
plex corresponding to é-mus-kalam-ma-sé consist- 
ing of the name of the temple followed by the 
postposition -Sé.* In line 65 the rendering of 
mah-a as an adverbial complex is of course un- 
certain; if the assumption is correct, mah-a-tus-a 
approximates a more prosaic tus-mah-a.” Line 
67 might be expected to describe some contemptu- 
ous and harmful act of the demons; if the render- 
ing should prove correct, and this is far from cer- 
tain, the act consisted of pouring out the drinks 
which Dumuzi was enjoying when Inanna and 
the demons first appeared. In line 68, ‘‘the seven”’ 
are taken to refer to the demons, cf. particularly 
the long known but extremely difficult Dumuzi 
composition VS II No. 2 (and the duplicate 
published by Scheil in RA 8, 161-9) whose con- 
tents are pertinent to some extent to our text;> 


cause of lack of duplicating material. Thus in the all- 
important ‘‘deluge”’ tablet published in PBS V 1, the 
signs written on the left edge are preceded by a short 
line just as in the case of the Yale tablet; it is therefore 
not a colophon (ef. PBS IV 2, p. 63 and Heidel, The 
Gilgamesh Epie and Old Testament Parallels, p. 105) 
but a line that was accidentally omitted between lines 
5(!) and 6(!) of col. vi., which might perhaps be re- 
stored to read: an-“en-lil-li zi-uy-sudz-ra_ b{i-in- 
dugs-ge-es| and Enlil ch{erished] Ziusudra.”’ 

46. Note that line 329, the corresponding line in the 
reconstructed text, inserts d- before -z?-da and ends in 
us-sa rather than -ds, ef. CBS 15162 in PAPS 85: pl. 10. 

47. The logically difficult ‘‘who stands at my right 
and left’? is no doubt to be taken figuratively in the 
sense that he stands at her side wherever and whenever 
there is the need. Note, too, that zag-é-a is glossed by 
the Akkadian aSaridu. 

48. The translation assumes that ?*haXhur-gul-la- 
edin-kul-aba** (for the reading ef. “"haShur-e-gu-la-edin 
in VS II 2 rev. 16, and note 50) in this and the next line 
is a genitive construction and the postposition -Sé@ has 
been accidentally omitted by the scribe. 

49. The Akkadian gloss seems to read i-di ku-ri-e 
a-Si-ib seated himself by the. 

50. The text is written largely in the Emesal dialect 
and non-historical orthography, so that its contents 
are difficult to penetrate. Tentatively they may be 
sketched as follows: The composition begins with an 
introductory and more or less stock lament of Inanna 
for her husband and son (lines 1-27). The actual story 
then begins with the statement that ‘in those days’ 
the seven demons of(?) Dumuzi (ef. galla-gurus-e- 
imin-bi and galla-“dumu-zi-dé-imin-bi in lines 33 and 34) 
enter the holy stall and find it desolate and forlorn. 


it not only involves Dumuzi and the seven de- 
mons, but actually contains a passage relating 
to the transformation of hands and feet to those 
of an animal (a gazelle in this case). The transla- 
tion of line 69 is difficult and its implications for 
the context are obscure; the present rendering 
assumes that the subject of the verb (note that 
it is plural in form), stpad-deé, in spite of its singu- 
lar form®', does not refer to Dumuzi, but to his 
companion shepherds who presumably played be- 
fore him in order to entertain him. In lines 70-72 


Dumuzi, it seems, is asleep and unmindful of what has 
taken place, and the demons try to arouse him with 
cries that his sheep have been carried off; they urge 
him to put on his holy crown on his head, his holy 
garment on his body, to take his holy scepter in his 
hand and put on his holy sandals on his feet (lines 
28-53). But Dumuzi does not return to his stall (lines 
54-5). There follows a crucial but obscure passage 
(lines 56-67) which seems to contain an address in the 
first person and mentions Inanna, who in one line (60) 
is called ‘“‘my avenger’’ (Su-gar-gar-ra-mu). In the next 
passage (lines 68-70) someone (because of the obscurity 
of the preceding passage the individual speaking cannot 
be identified; it may be one of the demons) complains 
to Utu (ef. line 68 which reads ¢utu-a-a-ni-8é Sda-ne-Sa4 
hu-mu-un-?, “He uttered(?) a lament to Utu his father’’) 
that he (that is, Utu) had turned his hands into the 
the hands of a gazelle and his feet into the feet of a 
gazelle (i.e. Su-mas-di-na and me-ri-mas-di-na; note 
therefore that the Sumerian word for gazelle was 
masdu(n)). Lines 71-77 then describe Utu’s acts as a 
result of this complaint, but these remain obscure in 
the context (according to line 75 “he makes him a hand 
like a kid’’). Following a long and largely obscure 
dialogue among the demons (lines 78-93) is a passage 
in which Dumuzi seems to be pleading with Inanna 
(lines 94-98). The composition closes with Inanna pour- 
ing the a-kur-ra, further described as ‘‘the ship-destroy- 
ing waters” in the *““haShur-e-gu-la-edin-é-mis-a, as a 
result of which there was famine in the land. The last 
line seems to state that the demons walked at Inanna’s 
side, and it is not unlikely therefore that this was not 
the end of the myth. 

51. There is of course the possibility that the com- 
plex ought to be read stpad-ne for the grammatical 
stpad-ene which should have been written as sipad-dé-ne 
and that the seribe omitted one of the NE signs acci- 
dentally. 

52. Among other possibilities we may perhaps assume 
that the plural verbal form is an error for the singular 
and that the meaning of the line is “the shepherd 
(Dumuzi) plays not the flute and pipe before her 
(Inanna).’’? Or we may perhaps treat the verb as a 
causative “they let not play”’ (the subject would then 
be ‘‘the demons”’ in accordance with the immediately 
preceding lines) and the line might be translated ‘they 
(the demons) do not let the shepherd (Dumuzi) play 
the flute and pipe before her (Inanna)’’; in this case 
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the subject of the verbs is of course Inanna;** 
note, moreover that 7-bi-ne** and 7i-bi-dé present 
the unusual phenomenon where -bi- is treated as 
an infix (like -m7-) rather than as thematic par- 
ticle, ef. GSG §592 for the problem involved. 
In line 73, the rendering of én-Sé is of course quite 
uncertain; if the rendering of t&m-mu-an-zé-en*® 
is correct, tum is a variant writing for the tim 
of lines 33, 49, and 59, although since it is Inanna 
who is speaking one might have expected the 
Emesal form 2é-ém (cf. lines 44, 53, and 62). 
In line 74 note the unjustified Emesal form sus-ba 
for stpad (ef. note 12); the grammatically un- 
justified -da in the complex ‘dumu-zi-da; the use 
of -na- for -ne- in the verb (ef. note 8). 

Lines 75-84. Cf. the comment to the parallel 
passage in lines 18-28, and note that this pas- 
sage omits the text corresponding to lines 23 and 
26, as well as the variant forms of the verb in 
lines 83 and 28. 

Lines 84-91. This passage contains Dumuzi’s 


plea to Utu. For line 84 cf. lines 8 and 9 of the 
“GilgamesS and the Land of the Living” passage 
cited in JCS 1: 42, note 245. In line 85, md-e 
is certainly a scribal error for e-ne (or a-ne, ef. 
comment to line 4);*° the verbal form ba-an-na-zi 
furnishes another of the rather infrequent ex- 
amples of the thematic particle ba- followed by 
the dative infix -na- (ef. GSG §611 and AS No. 8: 
13-14). According to line 86 Dumuzi had mar- 
ried Inanna some time before she had decided 
to descend to the nether world. Lines 87-88 con- 
firm the well known fact that according to Su- 
merian mythological notions Utu was the son of 
Ningal, the wife of Nanna. For id-gir-ru and 
ga-gur-ru, cf. AS No. 11: 62, lines 363-4; gur-ru 
is probably for gir-e(d), ef. GSG §686. In line 91 
the expression demons” rather than “the 
demons” may have some mythological implica- 
tion not apparent on the surface; the rendering 
of the verb in this line is fortunately supplied by 
the Akkadian gloss la i-sa-ba-tu-ni-in-ni. 
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1. gti-na ba-an-l4] 
(Ja nunuz-tab-ba [gaba-na ba-ni-in-si] 
(epala-nam-nin-a [bar-ra-na ba-an-dul] 
Sim-lti-hé-em-pu igi-ni [ba-ni-ib-gar] 


however, the first complex should read sipad rather 
than sipad-dé. Note, too, that the complex igi-ni of this 
line might have been expected to read igi-ni-&e. 

53. The Yale tablet thus helps to restore lines 164-6 
of the reconstructed text which should have been read 
as follows: 

164. [i-b]i mu-Si-in-bar i-bi-GS-a-kam 

165. [inim] i-bi-ne inim-LIPIS-gig-ga-A4m 

166. [gu i-|bi-dé gi-nam-[tag]-tag-ga-Am 
Note that the Emesal forms in the first line are quite 
unjustified. 

54. Note that while the last complex in line 70 is a 
genitive construction, the last complexes in the two 
following lines which on the surface seem to be parallel 
constructions actually consist of a direct object fol- 
lowed by an active participle (of a compound verb) and 
probably followed by the enelitic -d(m). As for -ne of 
i-bi-ne (line 71), it is to be analyzed as -n(the subject 
element) and e ‘‘to speak,” ef. comment to line 3. Note 
finally the glosses 7i-si-8i-ma and Sa-si-e ar-ni for gi 
t-bi-dé and git-nam-tag-tag-ga. 


obv. 


1. “Smfall lapis lazu}li [stones she has tied about 

her neck], 

Twin nunuz-[stjones [she has fastened to her 
breast], 

With the pald-[gar|ment of ladyship [she has 
covered her body], 

Man-enticing paint she has daubed on her 
eyes, 


55. So too unfortunately is the reading and meaning 
of the gloss an-na-?. Perhaps én-Sé should be rendered 
with its usual meaning “until when,” that is, Inanna 
exclaims: ‘How long (am I to endure Dumuzi’s acts) ? 
Carry (him) off.’ 

56. Note -an- for the expected -un-. 

57. Note that the Yale tablet has the expected sub- 
ject element missing in line 8 of the JCS passage. 

58. If this line is to be taken literally we must as- 
sume that Dumuzi is on the earth and thus lifts his 
hands to Utu in heaven, ef. a similar passage in lines 
13-16 of “‘GilgameS and the Land of the Living’ (JCS 
1: 3 ff.). It is a characteristic feature of the Sumerian 
mythographers to be quite vague in general in reference 
to the “locale” of the action of the gods or to their 
methods of travel and means of communication. 

59. The first complexes in lines 363-366 of that com- 
position can therefore now be rendered ‘who brings 
you fat’? (literally ‘“‘vour fat-bringer’’), “who brings 
you milk, the fisherman who brings you fish, the bird- 
hunter who brings you birds.”’ 
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5. tu-di-da-li-g4-nu-ga-nu g[aba-na ba-an-Bu] 


har-guSkin Su-na i-im-[dus] 
Su-na_ i-im- 
[dus] 
“eres-ki-gal-la-ke, has. bar-bi-S@(?) ... 
KA bi-in-pu KA-Sa-TUG ba-an-. . 
i-dus-gal-ni-ir mu-na-dé-e 
10. ga(!)-nu i-du,-gal-kur-ra-mu 


inim-a-ra-ab-bé-en-na-mu gu-zu la-ba-an-Sub- 
bé-en(!?) 
ké-gal-kur-ra imin-bi **si-gar-bi hé-eb-? 


ké-gal-ganzir as-bi *ig-bi Su ha-ba-an-tis 
{e|-ne tu-tu-da-ni-ta 
15. [gam-gam-ma-ni s]u(?)-NUN-NUN-ma-ni? mu-di- 
ni(?)... 


rev. 
1. [ta-Am] ne-e 
sli-a “inanna me-kur-ra-kJe; Su al-du; au; 


‘iInanna] garza-kur-ra-ke, ka-zu na-an-ba-e 


tu-tu-da(!)-ni-ta(!) 
5. li ba-da-an-NUN 


[ta-A]m ne-e 
[si-a “iJmanna me-kur-ra-kes Su al-du;-du; 


“inanna garza-kur-rja-ke, ka-zu na-an-ba-e 


[ka-gal-limmu-kam-ma] tu-t{u-da-ni-ta] 
10. ™“nunuz-tab-bal gaba-na] Iti [ba-da-an-NuN| 


Commentary to Ni 9685 

Obv. The text of the obverse corresponds to 
lines 105-19 of the reconstructed text. In line 
2 note the rendering “twin” (rather than “spark- 
ling” for tab-ba; cf. AOF 14: 116 with which 
I am inclined to agree; cf. now also Oppenheim, 
Orientalia N.S. 19: 139, note 1). For the reading 
and rendering of line 3° cf. the excellent comment 
in AOF 14: 116-7, a more literal rendering of 

60. Note however that the order of the lines 1-7 
varies from that of the reconstructed text as follows: 
1-2 of the former = 106-7 of the latter, 3 = 111, 4 = 
110, 5 = 109, 6 = 108, 7 = 105. 

61. Line 111 should have been read accordingly, ef. 
also PAPS 85: 303, comment to the variants of line 24. 


5. Man-luring breastplates [she has bound] about 
her bre[ast], 

A gold ring she has [put about] her hand, 

The measuring rod (and) line of lapis lazuli 
she has [gripped] in her hand.” 

Then Ereskigal bit the thigh . . ., 


Says to her chief gatekeeper: 
10. ‘‘Come, NEti, my chief gatekeeper of the 
nether world, 
Do not neglect the word which I speak to 
you; 
Of the seven gates of the nether world, lift 
their bolts, 
Of all the gates, press apart their doors, 
Upon [hler entering, 
15. [Bowed low] .. ..” 


rev. 
1. “[What pray is] this?” 
“{Be] siflent, Inanna, the ‘decrees’ of the 
nether world] are perfect, 
© I{nanna], do not let your mouth deprecate 
the rites of the nether world.” 
Upon her entering the [thir]d gfate], 
5. The small [lapis lazuli stones] of her neck were 
removed. 
“(What pray ijs this?” 
“{Be silent, IInanna, the ‘decrees’ of the nether 
world are perfect, 
[O Inanna]J, do not let your mouth deprecate 
[the rites] of [the nether world].” 
{Upon her en]tering [the fourth gate], 
10. [The twin nunuz-stones of her body] were 
[removed]. 


the line would read: “She wrapped the pala- 
garment of ladyship about her body.” In line 4 
“man-enticing” is an attempted rendering of li 
hé-em-DU®, literally perhaps, “‘may it bring men.” 
In line 5 ‘‘man-luring” is an attempted rendering 
of li-gd-nu-gd-nu, literally perhaps “makes men 
come hither,” cf. AOF 14: 116.8% For the render- 
ing of line 6, cf. the comment in AOF 14: 116 and 
lines 64 and 68 of the text published in JAOS 69: 


62. The line varies from line 100 in having l% before 
hé-em-DU and in not repeating the latter complex. 

63. Note however that gé-nu does not have the form 
of an active participle. For the variant tu-di-da for 
tu-di-tum ef. e. g. VS II 321 7. 


i 
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3 ff* For line 7 cf. Witzel’s excellent comment in 
Orientalia N.S. 14: 32-3. Landsberger (cf. note 
1 of part II) refers to the Burney relief discussed 
by Frankfort in AOF 12: 29 ff. which actually 
seems to depict the rod and line in the hands of 
a female deity. While, therefore, the renderings 
“measuring rod’”’ and “line” are reasonably cer- 
tain, there is still some difficulty with the words 
“of lapis lazuli” since the rod might be expected 
to be of wood and the line of rope rather than of 
stone. Landsberger therefore suggests the possi- 
bility that “lapis-lazuli” is here used figuratively 
for the color blue. In line 8,® the context demands 
a meaning such as “she bit her thigh,’® it is 
difficult, however, to relate the complex bar-bi- 
Sé(?) to the context particularly because of the 
break following.” Line 9 corresponds to line 113 
of the reconstructed text® which should be cor- 
rected accordingly. Line 10 corresponds to line 
114 of the reconstructed text where the final 
-ke, should be corrected to -mu. Line 11 gives at 
last the correct reading of line 115 of the re- 
stored text.” Lines 12 and 13 provide the correct 


64. The reading har for HUR “ring,’’ was suggested 
by Landsberger (cf. note 1 in Part II) who will give 
the evidence in a future study. Note the variant ¢-im-dus 
for ba-ni-in-dusg in line 108 of the reconstructed text. 

65. The transliteration assumes that the line begin- 
ning with what looks like an erased KA(?), that is, the 
line below the one beginning with w4-ba, was purposely 
indented (hence probably the erasure of the first sign), 
and that its text therefore is actually part of line 8. 
Note however that the corresponding line 112 of the 
reconstructed text (based on CBS 9800 rev. i 1) has 
only one line of text; presumably therefore it wrote 
both line 8 and 8a (the indented line) on one line. 

66. For has “thigh” cf. SS No. 1, 30. KA bi-in-DU 
might perhaps be read sui, bi-in-tuim, brought the 
tooth upon it,” ‘‘she bit it’’, ef. too perhaps nig-KA-DU 
discussed by Falkenstein in Die Welt des Orients 1 
(1948), p. 181. 

67. If the assumption that the text of line 8a (cf. 
preceding note) completes that of line 8 is correct, the 
broken text at the end of line 8 should be no more than 
a sign or two, probably a participle. The complex KA- 
84-TUG is altogether unintelligible. 

68. Except that it omits the name of the chief gate- 
keeper. 

69. Line 115 of the reconstructed text should there- 
fore have read: inim-a-ra-dugs-ga-mu gt-zu la-ba-an- 
Sub-bé-en. For the meaning of gui-Sub, ef. Falkenstein’s 
excellent comment in AOF 14: 122-3. Note that the copy 
of Ni 9685 seems to have AS as the final sign rather 
than EN; it is not unlikely that the AS-like sign is 
actually the beginning of the EN and that the scribe 
omitted the remainder of the sign because of lack of 


reading of lines 116 and 117 of the reconstructed 
text, but unfortunately the meaning of the two 
lines remains uncertain; the present rendering is 
of course a guess based on the context.” Line 
14 corresponds to line 118 exactly. Line 15 cor- 
responds to line 119, but unfortunately the read- 
ing and meaning of the line remains obscure.” 
Rev. The text of the reverse corresponds to 
lines 133-42 of the reconstructed text. In lines 1 
and 5 note the interesting variant ne-e for me-a; 
the phrase is the practically exact equivalent of 
the English ‘‘What pray is this?’’.” For the new 
rendering of si-a (lines 2 and 7) as “be silent,” 
cf. the excellent suggestion in AOF 14: 126.7 
In line 3 (ef. line 8) we have at last the reading 
of the verbal root, that is, ba “‘to lessen, to make 


space. However it is not impossible that I failed to see 
the rest of the sign on the tablet because of the crowded 
writing on the edge, and a future collation will there- 
fore be necessary. 

70. It seems impossible to make a reasonably safe 
guess at the reading of the crucial last sign in line 12. 
In line 13 note that the new text proves Falkenstein’s 
division of the line (ef. AOF 14: 125) correct and mine 
erroneous, that is, the complex is not ka-a8-bi but a3-bi; 
ef. also Witzel in Orientalia N. 8. 14: 44 (particularly 
for the rendering of as-bi). Note finally that line 13 
omits igi-kur-ra, the complex modifying ganzir; the 
translation assumes that ganzir in line 13 parallels kur 
in line 12, and that as-bi in line 13 parallels imin-bi in 
line 12. 

71. Line 119 of the reconstructed text is based on 
CBS 9800 rev. 8 (ef. PAPS 85, pl. 2) and CBS 11064+ 
11088 (ibid. pl. 6) obv. last line; according to a collation 
of the originals, the former seems to read gam-gam-ma- 
ni SU(?) NU[N-NJUN-[ma]-ni-ta. .. . , while the latter 
seems to read gam-gam-ma-ni SU(?)-NUN-NUN-[ma- 
ni-ta] ? mu(?)-ni-.... A comparison with the new 
text, line 15, shows that the latter omits the final -ta 
of the second complex and that it seems to have an 
infix -di- in the verb. Note finally that the verb mighi 
be expected to be an imperative and that therefore -ib 
might perhaps be the final syllable (there seems to be 
room for more than one sign however in CBS 11064+ 
11088), and that preceding mu- in the new text is a sign 
which looks like SITA (in CBS 11064+11088 it looks as 
if it were composed of two separate signs, though the 
text is too poorly preserved for certainty). 

72. Cf. also the a-na-dm ne-e of line 199 of ‘Enki and 
Ninhursag”’ (SS No. 1, 3 ff.). 

73. Note however that the difficulty pointed out by 
Witzel, Orientalia N.S. 14: 44 (that the root of the verb 
is stg and that the imperative would therefore be written 
si-ga rather than si-a) is still unresolved. Note also that 
me-kur-kur-ra-ke, is a locative complex; a more literal 
rendering of the line would read: “Be silent, Inanna, on 
the decrees of the nether world the hand has been . .d.”’ 


re 

na 

as 

fin 

no 

va 

mc 

an 


KRAMER: “INANNA’S DESCENT’? CONTINUED AND REVISED 211 


little of something’. In line 5 note that the 
text omits -ld- after -tu-tu-. As for the verb 
in this line (ef. also line 10), it is written with 
the sign NUN which is probably to be read zil 
and is perhaps no more than a phonetic variant 
for -zi-ir of the reconstructed text.” 


ADDENDUM 
Thorkild Jacobsen, of the Oriental Institute of 
the University of Chicago, had the opportunity of 
examining this study in galley proof, and has for- 
warded to the writer several pertinent comments 
which are particularly significant for the ‘‘ascent”’ 
episode in the myth and show it in quite a new 
light. For reasons of economy, however, Jacob- 
sen’s suggestions are not incorporated in the body 
of this study, but are given practically in his own 
words in the form of the following addendum: 
Line 9-14 would better be rendered as fol- 
lows: 
As Inanna was ascending from the nether 
world, 

10. The Anunnaki seized her (saying): “.... 
When Inanna ascends from the nether 
world, 

May she give a “single head” (in return) 
for her head.” 
The rendering ‘‘(in return) for her head’’ assumes 
that the thing in return for which something is 


74. In lines 130, 135, 140, 145, 150, 155, and 160 of the 
reconstructed text, therefore, the verb should read 
na-an-ba-e-en. Note that if only the reading of the line 
as in Ni 9685 had been preserved, that is, without the 
final -en, the translation would probably have read ‘‘let 
not your mouth deprecate’’; it is the final -en of the 
variant which points to the rendering ‘‘do not let your 
mouth deprecate.”’ 

75. Cf. perhaps GSG §66, and such examples as asal 
and asar(u), zal and zare, tuls and durs. 


given could be construed with -a as well as with 
the more usual -3é. In the sag-gd-na-geis of the 
Yale tablet (geis = G/M), we see a half hearted 
attempt to improve upon the not fully understood 
reading sag-a-na (cf. PBS V 22 ob. 12 (1)) by the 
mechanical addition of -ge:s, which can also mean 
“in return for,” “equal in value to.” The force of 
this -geis is, I believe, rendered by the Akkadian 
gloss ma-ni-ma “counts (for)” in the Yale tablet. 

According to this interpretation the Anunnaki 
make Inanna’s release from the nether world con- 
ditional upon her supplying a redemptory substi- 
tute to take her place there. This would find sup- 
port in the Akkadian versions of the tale, for there 
Namtar is told that if Inanna does not give him 
her ransom, Namtar is to bring her back to the 
nether world (cf. now ANET p. 108, notes 27 & 
28). The interpretation of the passage suggested 
above, moreover, brings in clearer focus the role 
of the gallas who accompany her in her ascent. 
They are, as it were, a police detail assigned to 
bring back the required substitute. Hence their 
eagerness to seize upon anybody Inanna meets, as 
is obvious from lines 33, 49, ete. which I would 
render as: ““O Inanna, proceed to your city, we 
will carry this one off.” They are anxious to get 
their task over with, but Inanna’s replies, except 
in the case of Dumuzi, restrain them. She stresses 
the value to her of the particular deity in question, 
and asks the galla to let her keep him, that is, I 
would transliterate and render lines 44, 53, etc. as 
follows: 

én ta-geis-nam ma-ra-ab-zé-ém-en-zé-en 

“This one at what(ever) cost you must give me.” 
For the meaning of ta-geis-nam, ef. PBS VIII 2 
No. 162: munus Su-gi munus-kas-Si-tum 5-gin-gus- 
kin-geis-nam, ‘‘an old woman, a Kassite, of the 
value of 5 shekel gold.” 
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EIN NEVER BEITRAG ZUR KENNTNIS DER AKKADISCHEN FABELLITERATUR 


EBELING 


Berlin, Deutschland 


Seitdem ich in meiner Abhandlung ‘Die baby- 
lonische Fabel und ihre Bedeutung fiir die Litera- 
turgeschichte” (MAOG II, 3) die im Jahre 1927 
vorhandenen Reste der akkadischen Fabeln ge- 
sammelt und dargeboten habe, ist neuer Zuwachs 
auf diesem Gebiet recht spirlich geblieben. Im 
wesentlichen ist nur der Beitrag von Gerhard 
Meier AfO XI (1937), S. 363, Tfl. 2, zu nennen, 
in dem die im Nachlass von Pinches kopiert 
.vorgefundene Tafel Rassam verdéffentlicht 
wurde. Allerdings ist dieses Stiick der Fabel von 
Reinicke Fuchs von besonderer Bedeutung, weil 
die Vorderseite(?) davon zweisprachig, sumerisch 
und akkadisch, abgefasst ist. Damit haben wir 
eine Briicke von der akkadischen zur sumeri- 
schen Fabel gewonnen, und die schon frither geéius- 
serte Vermutung*, dass der Reinicke-Fuchs-Stoff 
schon den Sumerern gut bekannt gewesen ist, 
gewinnt damit an Wahrscheinlichkeit. Es sieht 
ja jetzt auch, dank den Forschungen von 8. N. 
Kramer, so aus, als ob wir in betrichtlichem 
Masse neue Aufschliisse tiber die Verbreitung der 
Fabel bei den Sumerern erwarten diirfen. Jedoch 
ist die Fabel vom Fuchs, soweit Verfasser nach 
der ihm zugiinglichen Literatur urteilen kann’, 
vorliufig schlecht dabei weggekommen. Nur eine 
Andeutung davon ist dem Verfasser aus dem 
Mythus von Enki und Ninhursaga bekannt; hier 
bietet sich der Fuchs an, den krank gewordenen 
Enki der Ninhursaga wieder zuzufihren. 

Auch die Reste von dieser Fabel in akkadischer 
Sprache sind trotz Rassam 2 immer noch kléglich. 
Um so mehr wird man es mit Freude begriissen, 
dass aus der Assur-Sammlung des Berliner Mu- 


* seums hier ein neues Stiick ver6ffentlicht werden 


kann, das einen wesentlichen Zuwachs bedeutet. 
Der Schrift und Sprache® nach ist die Tafel nicht 
weit von Tiglatpileser I. anzusetzen. Moéglich ist 


a. Vgl. Verf. genannte Abhandlung, 8S. 17, u. dort 
gegebene Literatur. 

b. Vgl. S. N. Kramer BASOR SS I (1945) [Verf. 
nicht zugiinglich|; Falkenstein Bibliotheca Orientalis 
VS. 164 b. 

ec. Beachte die mittelassyrische Form Selaba und 
die strikte Unterscheidung der Kasus. Am_ niichsten 
verwandt ist das mittelassyrische Gesetz. 


auch, dass sie ein paar Jahrzehnte jiinger ist. 
Ihre Nummer ist VAT 13836; der Keilschrifttext 
davon wird in der in Vorbereitung befindlichen 
Fortsetzung der ‘‘Keilschrifttexte aus Assur’’ er- 
scheinen. Das Stiick ist vielleicht, mit Liicke, vor 
CT XV pl. 31 (s. “Fabel” S. 22ff.) zu setzen. 

Als zweiten Beitrag zum selben Fabelstoff kann 
Verfasser die Vereinigung von K. 8567 (=CT 
XV pl. 38) und KAR Nr. 48, Fragm. 3, 1. Kolum- 
ne, bieten, die noch nicht ausgesprochen worden 
ist. 

Schliesslich sei es gestattet, auch Rassam 2 
noch einmal zu behandeln, da Verf. in manchen 
Punkten von Meiers Interpretation abweichen 
muss. 


(A) VAT 13836. 


Vorderseite. 
Anfang abgebrochen. 
2) [....] 78-tu ra-ma-ni-su- 


ma ina(?) tim(?) tal-di-ir-ti(??)] 

(3) [um-ma amu" mu-sa-ar-ri-hu mi- 
na-a[-ti-ia(?)]| 

(4) |[bél(?) ti(?)-]ir-di i-di-ma lu-la ti-sa-ma 
lu a-bi-it i-na hur-[ri-ta(??)] 

(5) [dib(?)-blu(?) ma-ag-ra-ti n{a]-pu-us-te-ia: 
1-en ap(?)-ru-sa-ma 2 

(6) [ana-ku] e-te-ris-ka l[ul(?)-]gt ina uttati ri-e-ti: 
ki-ma_ zi-it(?)-te Suk(?)-na Se[- 
im(??)| 

(7) [&(?)] e-nin-na-ma at-ta-si-ma ag-da-me-il na- 
ap-Sa-te 

(8) w(?) a-na-ku i-na pu-hur ki-im-ti-ia u el-la- 
a-te-ia niga I{u-uq-qi] 

(9) kal-bu bar-ba-ru u Sa 
a|-di-ka} 

(10) [lu(?)-}é(?) arkdtu™*-nu-ma ip-pa-ra-su_ ki- 
ma su-mi : ki-ma urpatim® [dall(?)-ha-a- 
alt. 

(11) [lu(?)-%(?)] ki-i-ma ad-mi ku-us-Su-di i-tar- 
ra-ku lib-bu-Su-nu 

(12) [tt-|ta-ar-du-ma e-ru-bu ana hur-ri : érub Se- 
li-bu ana es-di hur-ri 
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(13) [ir-|bi-is bar-ba-ru i-na gabal hur-ri : sa-bit 
kal-bu 
nu-ti(??)| 


(14) kal-bu pa-a-Su ip-pu-sa i-lab-bi : na-dir eli 
ma’diti-Su-nu_ ri-ig-ma 

(15) hu-us-Su-ud lib-bu-Su-nu-ma i-ma-’-ti ma-ar- 
ta 

(16) ga-ds-ra-a-ku e-mu-qi ri-it-ti 4zi-i_ki-sir ni-e- 

(17) la-a-as-ma-a bur-ka-ia eli igsurdtim® Su-ut a- 
gap-pr 

(18) a-na ri-ig-mi-ia dan-ni e-ta-na-ab-ba-ta Sadi“ 
u na-a-ru 

(19) as-ba-ku-ma_ t-na_ ma-a-ha-ar 
immer 

(20) ki-i-ma na-qi-di na-pis-ti-Si-na_pa- 
aqg-da-a-ni 

(21) |sé|ru mas-qa-a hka-ma-ni-ia ur-ha Su-tu-ra- 
a-ku la-a-ma-a-ku_ tar-ba-a-sa 

(22) |t-nja ti-ri-ik na-a-du-ru a-na 
sa-hit ni-e-Su 

23) [¢-na] ri-ma-ti-ia ig-ru-ru nim-ru mi-di-nu 
la-a-bu-i Su-ra-a-nu 

(24) [u] tp-par-da is-su-ru su-la-a ul e8-Si-ir 

(25) [t-na pli-it-gi-ia Sa-ar-ra-a-qu mi-li-ih-ta ul 
es-kun 

-|ebar-ba-rui-qad (?)-da-ni-ma : u sa-ra 
§e-la-ba vi-bi-la Sa\-al-tis(??)] 

(27) ak-ki(?)-is um-ma-ti-Su-nu-ma na-pis-ta- 
Su-nu lu ti-bfal-(?)-li(?)] 

] ar-ra-hu e lum | 


Riickseite. 


(1) [tS-me-ma_ bar-ba-rju a-mat klal-|bi e(?){- 
kull(?) lib-ba-Su e(?)-|pall [kal-ba] 

(2) [Sd a-za-|ga-ru bélu i-di pi-tla-at uznu-su(?)| 

(3) [at-ta bél Se-li-bi(??) ki-na-a-t{i|-Su mus- 
tak-Si-du ka-lu(?) [lim-nu-ti(??)| 

(4) [ht-ma_ ri-jit-ti-ka [ma-a|n-nu mus-tdk-Si-du 
la-a-b|u-u-es] 

(5) [ha-lab] t-na Se-ti-ka |ku-jub-bu-lu  la-si-mu 
hu-mut-tla(??)... 

(6) [lu-t at-tla(??)-ma ki-ma [mili(?) mu]§(?2)-ta- 
tir : i-na la(?)-a zéré™* [... .] 

(7) [ina time baldti(??)|-ia lla a-mas-Sa(??)-|a_ si- 
bit-hka : (2?) u dan-nu hur-ba-ds-ka ina [eli- 
ta(??)| 

(8) [a-na-ku mu-dja-ku bi-lfi-ka ki-i dan-\nu si- 
bit-ka am-ra-ku vi-ma-’-e-ra-n{i Se-|li-[bu} 


(9) a-na ba-ab hal-bi mu-ta- 
ar-ri(?)-x-du kit|-ri-ni(?)| 

(10) [lu-v ull dan-nu hur-ba-ds-ka 
e-ta-na-da-|rju t-lid bilti(??)| 

(11) [mal-ma-|lis a-di-ra-tu-ka it-ta-ds-ka-na a-na 
pa-ni-ia ar|-ki-ia(??)| 


(12) [e-pu-us| pa-su Se-li-bu-um-ma i-bak-ki sar- 
bis : na-an-gul lib-ba-su [Se-|li[-bu e-pal(??)| 
(13) Sa-Su-nu-ma : at-ta bar- 
bar sa-lam |na-ak-ri| mati [... .| 
(14) [te-ep-plu-us [li]m-ni-ti na-hi-su na-pts-ti v(?)- 
bla(?)-r7(?)] 
| a-na ki-rim a-pi ug-gu-li ta- 
za-ar-ru alb(?)-ris(?)| 
(16) Sd Sa Sa-bu-la-at tu-qa-at-ta-ar. 
(17) [hal(?) Sa it-ti-e “gira tul-sa-haz] 
(18) [a-na lib-bi| vi-tu-un pa-ha-a-ri im-me-ti ti- 
hu-la {ta-Sa-palk:(??)| 
(19) [lik-Su-ud(??)| kal-ba ma-a-si lib-bi-Su bit qi- 
ra-a|-ni(??)| 
(20) di-en ili-ma kal-bu li-mut-ta-Su Ili- 
kin(??)] 
21) [li-ik-|ki-is ia-a-ba-am-ma li-ni-ir i-na qal- 
ti-Sul 
22) [lu-u at-tla ta-al-pu-ut ma-hku-ur ur-gu-li-e 
23) [am-me-|ni ia-a-si mdr la ma-am-ma-na-ma 
' tu-mar-ra(?)-sa-ni 


‘ 


(24) [kal-bu pa-|Su i-pu-Sa i-ga-bi : na-dir e-li- 
Su-nu rig|-ma} 

25) [hu-us-Su-ud] lib-ba-Su-nu i-ma-’-%i mar|-ta] 

ina| Samé® la-a ip-ru-sa. 


pis e-ni-ti(??)| 


Rest abgebrochen. 
Ubersetzung. 


Vorderseite. 
| ich will iibernachten(??) ..[.... 


(2) [Der Wolf(??)] galoppiert(?) von selbst am 
Tage(?) der Bel[triibnis(?)] 

(3) |also (sprechend):| ‘‘Mein [‘*Ta]g’’ ist ein 
der [meine| Glieder verdirbt. 

(4) [Den Verfol]ger(??) kenne ich, ich bin nicht 
hinausgegangen, ich habe iibernachtet in 
{meiner(?)] Héhle. 


(1 


(1 


(1 


( 
(1 
su[-ma] 
(2 
(2 
(2: 
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(5) [Rede(?)| der Feindseligkeit (war) in meiner 
Kehle : Die eine habe ich zuriickgehalten, 
die zweite werde ich [(fiir mich) behalten 
(??)]. 

(6) [Ich] habe von dir verlangt: Ich [will(?)] 

nehmen von der Gerste (und?) der Weide 
: Als Anteil setze mir (fest) den Duft(?) 
des Korns(?). 

) [Und] jetzt bin ich ausgegangen und habe 

die Le|bewesen(?)| geschont, 

(8) und ich will in der Versammlung meiner 
Familie und Verwandtschaft ein Opfer 
[darbringen]!”’ 

(9) [Es rief(?)| sie der Hund: ‘Wolf und der, 
der bei [dir ist]! 

(10) [Fiir}wahr, unsere Verhiiltnisse werden ge- 
schieden werden wie das Gerét (der Sonne) 
(und) wie das dunkele Gewélk . . .!” 

(11) [Fiirwahr], wie bei einem gefangenen (gehetz- 
ten) jungen (Vogel) klopft (zuckt) ihr 
Herz. 

(12) [Sie] wurden verfolgt und traten in eine Héhle 
ein : Es trat ein der Fuchs in den (Hinter)- 
grund der Hohle. 

(13) [Es leg|te sich hin der Wolf in der Mitte der 

Hohle : Es besetzt(e) der Hund ihre Tore 

und beobachtete (sie(?)]. 


~ 


(7 


Der Hund tut s¢inen Mund (auf und) heult 
: Furchtbar war er fiir die vielen, mit dem 
Gebriill. 

(15) Ihr Herz wurde “‘gepackt”’, und sie spucken 

Galle. 

(16) ‘Ich bin stark, meine Stirke ist (wie) die 
Hand des Zu, die (konzentrierte) Macht 
des Léwen(?). 

(17) Hurtig sind meine Kniee mehr als (bei den) 
gefliigelte(n) Végel(n). 

(18) Bei meinem gewaltigen Gebriill werden ver- 
nichtet Berg und Fluss. 

(19) Ich sitze da, als wiire ich schwach, vor dem 
Kleinvieh, 

(20) (aber) wie den Hirten und Viehhiitern sind 
sie mir mit ihrem Leben anvertraut. 

(21) [Ste]ppe(?) (und) Triinke(n) (sind) meine 
stiindigen Ziele(?), ich lege einen sehr gros- 
sen Weg zuriick, ich umkreise die Hiirde. 

(22) [Belim Zucken meiner Waffen (sind) voll 

Furcht, sodass sie schweigen(?), die Men- 

schen. 


(23) [Bei] meinem Gebriill sind davon gelaufen 
Panther, midinu, Lowe (und) Katze, 

(24) [und] es flogen auf die Végel, ohne (ihre) 
Strasse gerade aus zu gehen. 

(25) [Aus] meinem Lehmbau hat ein Dieb keine 
Beute gemacht, 

| ee | der Wolf beugt sich mir(??), und 
den bésen Fuchs*habe ich sie[greich(??)| 
(her)gebracht! 

(27) [Fiirwahr, ich habe] niedergehauen(?) ihre 
Rotten, ihr Leben habe ich fiirwahr ver- 
nfichtet(?)|!”’ 

28) Junverstindlich| 


Riickseite. 


(1) [Es hérte der Wolf] die Rede des Hundes : 
Triiben Herzens antwor|tet er dem 
Hunde:| 

(2) [**Was ich(?)] sage(?), weiss der Herr, (denn) 
{sein Ohr ist] ge6ff{net(??)]. 

(3) [Du bist der Herr des Fuchses und] seiner 
Genossen, der du alle [Bésen] fangen lasst 
(hetzst). 

(4) [We|r(?) ist [wie] deine Hand, der du [wie] 
ein Lowe fangen liisst (hetzst)? 

(5) [Hund,} in deinem Netze sind [gek|nebelt 
die Hurtigen, eiligst [... .] 

(6) [Fiirwahr,| du(?) (bist) wie [die Hochflut(?)], 
verursachst Chermass : Auf nicht bebau- 
ten Feldstiicken ..... 

(7) [Solange(?)] ich [lebe(?)| [werde ich] nicht 
[vergessen(?)|deinen Griff, und dein furcht- 
barer Schrecken (liegt) mir(?)]. 

(8) [Ich] kenne(?) [deine] Waffen(?), [wie furcht]- 
bar dein Griff ist, ist mir kund : Es hatte 
mich entsandt der [F]u[ch]s. 

(9) [Er] hatte mich hinaufgebracht zum Tore 
des Hundes, der [unsere] Rot[te(?)| ver- 
treibt. 

(10) [Fiirwahr, nilecht ist mir entgangen dein 
furchtbarer Schrecken, vor dem (sogar) 
schaudern die im Haluse(?)] geborenen. 

(11) [Gleichmiss]ig(?) befiel mich Schauder vor 
dir nach vorn und hin{ten von mir]!” 

(12) |Es tat] seinen Mund (auf) der Fuchs und 
weint kliglich : Gliihenden Herzens [ant- 
wortet (?)] der [FJulchs]: 

(13) |Fiirwahr,| diese(s) sind die Arbeitsgebiete : 
Du, Wolf, (bist) das Bild [des] Landes- 
[feindes(?)]|! 


ia 
| 
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(14) [Du tust] Béses, die Kehle des Mit[biir- 
gers(?)] abschneidend! 

in den Ofen streust du Réhricht 
[wie auf einen] Schfeiterhau- 
fen(?)]! 

(16) [Die Baume(?) des] Waldes, der vertrocknet 
ist, lasst du in Rauch aufgehen ...... 

(17) [Alle(?) Lé]cher(?) mit Asphalt laésst du Feuer 
[fangen(?)|! 

(18) [In] den heissen Ofen des Tépfers [schiittest 
du(?)| Lauge! 

(19) [Es mége erreichen(?)] der Hund, was seinem 
Herzen geniigt, im Hause des Weinens(??). 

(20) [Es sei die]s das Urteil des Gottes: Der Hund 
[mége] seine Bosheit (d.i. des Wolfes) [be- 
zeugen(?)], 

(21) [er mége er|schlagen den Feind und (ihn) mit 
[seiner] Hand ermorden. 

(22) [Fiirwahr,] du hast den Besitz des Léwen 
angeriihrt, als wenn er Ton(?) ware! 

(23) [WaruJm macht ihr mich, den Sohn eines 
“Niemand”’, schlecht? !” 

(24) [Der Hund] tat seinen Mund (auf) zu 
sprechen : Furchtbar war er fiir sie mit 
dem Gebriill. 

25) [Es wurde gepackt] ihr Herz, sie spucken 


Galle. 

am] Himmel schied er nicht 
das Ge[rét (vom Dunkel (??))]. 

| nicht wetteifert(?) er, der 
Siin[der(??)]. 


Inhalt: 


1. Absatz. Streit des Hundes mit Wolf und 
Fuchs. Letztere sind im Nachteil gegenitiber ihrem 
Gegner. Sie werden vertrieben und miissen in 
eine Hohle fliichten. Vorher scheint der Wolf den 
Versuch gemacht zu haben, den Hund mit schénen 
Reden zu beschwichtigen. 

2. Absatz. Der Hund riihmt sich seiner Kraft 
und Furchbarkeit. 

3. Absatz. Wiederum versucht der Wolf den 
Hund mit Schmeichelreden zu gewinnen. Er klagt 
dabei den Fuchs an, dass er ihn verfiihrt habe. 

4. Absatz. Auf diese Beschuldigung des Wolfes 
antwortet der Fuchs damit, dass er von den bésen 
Taten des Wolfes berichtet. Er wiinscht dem Hund 
Erfolg gegen seinen Feind, d. h. den Wolf, und 
verlangt, dass man ihn selbst als quantité néglige- 
able (Sohn eines Niemand) ansehe. 


5. Absatz. Erwiderung des Hundes, von der 
nichts Wesentliches erhalten ist. 


Anmerkungen: 


Es sei ein fiir alle Mal voraus geschickt, dass 
die Erginzungen, insbesondere die mit Frage- 
zeichen versehenen, als unsicher und hypothetisch 
zu werten sind. 

Vs. Z. 2. Vgl. dazu CT XV pl. 32,9 (‘‘Fabel” S. 
24f.) aus der Rede des Wolfes vor Samas: al-su-um. 

Z. 3. Auf welchen Tag hier angespielt wird, 
ist nicht klar; vgl. aber CT XV pl. 31 Vs. 20 
(‘‘Fabel’’ S. 24) aus der Rede des Samas an den 
Fuchs: ému-ka mi-hu-u a-bu-bu. Zu surruhu “‘zer- 
stéren”’ o. 4. vgl. Neugebauer Quellen und Studien 
zur Geschichte der Mathematik, III 8S. 21, CT 
XII pl. 29,2a: surruhu sa kari wohl “verderben 
(lassen)”? vom Bier, neuhebr. srh ‘‘verderben, 
stinken”’, jiid. aram. “‘verwesen”’ usw. 

Z. 4. Zu tirdu vgl. den Daemon Tirid in der 
“Fahrt Nergals in die Unterwelt”, YBT VII, 
97,9: ti-ir-da ki-i i8-ku-un, YBT VI 71/72,30: 
ti-ir-du ina muh-hi ki-i is-Sak-nu, und dazu Dough- 
erty Nabonidus and Belshazzar, 8. 126,417, ferner 
San Nicold Festschrift fiir Leopold Wenger II S. 
16 und Strassmaier Cyrus Nr. 307,5. Mit bél tirdi 
wire, wenn die Erginzung richtig ist, der Hund 
gemeint. 

Z. 5. Zu magritu vgl. Muss-Arnolt 8. 512 und 
die dort angefiihrten Stellen, von Soden LTBA 
Il 2,407 1; 1 XIII 114,115 1. Weiter s. Deimel 
SL Nr. 15,333. 

Z. 6. Der Wolf verspricht, wenn Verfasser die 
Zeile richtig versteht, Pflanzenfresser zu werden. 

Z. 8. Vgl. dazu CT XV pl. 31,Rs. 9 (‘‘Fabel”’ 
S. 24). Dort stellt sich der Fuchs in gleicher Weise 
als fromm dar. Zu dem Motiv vgl. den deutschen 
“Reinicke Fuchs”. 

Z. 10. Man erwartet dalhdati! 

Z. 11. Zur ganzen Zeile vgl. Sanherib, sechss. 
Prisma VI 16. Zu tardku “‘zucken” vgl. Furlani 
Arch. orient. XVII Pars I, 8. 268. 

Z. 12. Auffallig hier das Ideogramm TU = érub! 

Z. 14. MES (hier als ma’dati gedeutet) ist iiber- 
fliissig, wie Rs. 24 erweist. 

Z. 15. Das Wort ma’i muss hier dem Zusam- 
menhang nach ‘‘iibersprudeln von” “‘spucken”’ o. 
ai. bedeuten; vgl. dazu spithebr. mhh ‘sich auflé- 
sen”’, syr. ‘“‘bullivit’’. Die Belege fiir das Wort 
mahi (vgl. dazu Deimel SL Nr. 381,251 0) (Ideo- 
gramm é) kénnten iibrigens unter Umstanden 
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ebenfalls hierher gehéren. Dariiber demnichst an- 
derswo.—Nach dieser Zeile 15 lies CT XV pl. 
31,3 (‘‘Fabel’”’ S. 23) [2-|ma(!)-’-% mar-ta und er- 
ginze KAR 323, Rs. 1 (‘‘Fabel’’ S. 19) [c8-me-]c 
§e-li-bu-um-ma i-ma|-’-7 mar-ta]. 

Z. 16. Zu kisir ‘‘Verdichtung, Konzentration, 
Extrakt” vgl. Verfasser ‘“‘Mittelassyrische Rezepte 
zur Herstellung von wohlriechenden Salben’’, 
Worterverzeichnis s. v. gisru und SPAW phil.-hist. 
Kl. 1935, XXIX, 8. 8, Z. 15 und S. 13. Ob néSu 
hier ““Léwe” bedeutet, bleibt unsicher, dieser wird 
Z. 23 genannt. 

Z. 17. Beachte die Schreibungen la-a-as-ma-a(!), 
Z. 19 ma-a-ha-ar(!), Z. 21 la-a-ma-a-ku tar-ba-a- 
sa(!). 

Z. 19. as-ba-ku assyrische Form, neben uspdéku! 

Z. 21. kamdnu hier kaum als ‘“‘Kuchen’’, “‘Brot- 
art’? zu verstehen, sondern eher, wie in der Uber- 
setzung vorgeschlagen, ‘‘standiges Ziel” (Stamm 
kwn), vgl. dazu spithebr. kawdnd ‘“‘Richtung der 
Aufmerksamkeit”’. 

Z. 22. a-na sa-kit am Ende fiir ana sakdti?? 

Z. 23. Zu midinu vgl. Landsberger Fauna, 8. 6, 
74,75 u. 8. 83ff., ferner Ebeling MAOG X 2,8. 44f. 
Soviel Verfasser sieht, ist inzwischen kein neues 
Indizium hinzugekommen, das die Bedeutung des 
Wortes sichert. 

Z. 25. pitqu wohl = pitigtu; zur Bedeutung vgl. 
Ebeling MAOG XV 1/2 8S. 125 zu 1, 28. 

Zu milihtu vom Stamme maldéhu vgl. Meissner 
MAOG 12,8. 24; Ebeling ‘‘Fabel” 8. 26; Delitzsch 
HW 8. 412a; Ebeling NBU Nr. 268,27 von Rin- 
dern: ultu ganna muluh; VAT 8287,2 (unpubl.): 
sthru Sa ina libbiki ibbasi mu-ul-li-th-ma Su-la-a 
ana eldti “den Kleinen, der in deinem (sc. der 
schwangeren Frau) Leib ist, ziehe hervor, bringe 
ihn an die Oberwelt’’. milihtu ist also wortlich 
“Zug’’, hier ‘“Raubzug’’. 

Z. 25. i-qad(?)-da-ni-ma ist paléographisch und 
lexikalisch unsicher. Stamm qdd?—Se-la-ba mittel- 
assyrischer Akkusativ. 

Z. 27. Zu ummatu “Rotte’” vgl. Muss-Arnolt 
S. 64. 


Riickseite 


Z. 1. Zur Erginzung vgl. “Fabel” 8. 19, Rs. 4 
und Vs. 18. 

Z. 2ff. Zu den Ergiinzungen vgl. die Vorbemer- 
kung. 

Z. 4. Zur Erg. vgl. da-bu-vi-es ein Bar” 
VS 177 Vs. 15. 


Z. 8. Vgl. CT XV pl. 32,14 (‘‘Fabel” S. 26). 

Z. 12. Zu nangul vgl. Meissner BAW II S. 47f. 

Z. 15. uggulu ist, soviel Verfasser sieht, un- 
bekannt. Etwa etymologisch zu hebr. ghlt “glii- 
hende Kohle” (Stamm /gl) zu stellen? 

Z. 19. “Haus des Weinens” wohl = ‘“Gerichts- 
ort”’. 

Z. 22. Vgl. KAR 322, r. Kol. 4 und 6: la-pit 
makkiri. 

Z. 23. “Sohn eines Niemand” = “unbedeu- 
tendes Wesen’’. 

Z. 24. Zur Ergiinzung s. Vs. Lf. 

Z. 26. Vgl. Vs. 10. 


(B) K. 8567 (= CT XV pl. 38) || KAR 48, Frag- 
ment 3, linke Kolumne. 


Anfang abgebrochen. 

(2) [ul] as-Suk Sira déma ul as-su[-up| 
(3) [mas-|kt ul as-ru-ut a-na e-ri-me ul 
(4) [ul ak-ki-\ir(?) na-ka-ru ka-sa-kuana[...... | 
(5) [Sum-ma] a-ah-te-bil a-zab-bil Ser-[ta] 
(6) [.... ull-tu ul-la-nu-um-ma kalbu a-hi-ta [i- 

gab-bi] 
(7) [t-da-as] 7-lit-ta-ni Su-bat 
(8) [Su-ub-tz] i-si-in-na ana-ku &dé 4¢en{-lil] 
(9) [ul in-na-Suk] Stru-ma ul in-na-su-up 
(10) [ana-ku ag-mi-il| na-[alk-ra na-pis-ti ul 


ka[r-ri| 
] qu-mu ka-si[. . . | 
-jta(?) ma-li kal damim® 
te) 
|. e-ri-t ki-8d-di 
-|ki sir-ti sil-li 
u-|su mul-mul-lum ka-li-%- 
na gu-pur 
].-ru i-Se-’ mar-ti 
|-e hab-bur la li-qi-e lit-ta-ad- 
nu-net 
ti-rik a-li-e ra-mi[-mi| 
| na-’-|\du-ru ti-bu-% tk-t[u-um| 
| al-li-ka barbaru ha-an-t|i-t3| 


t]é-e-ma i-8[a-ka-an] 
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(2) [Nicht] habe ich (in) Fleisch gebissen, nicht 
Blut ausge|schliirft], 

(3) [Hau]te habe ich nicht zerfetzt, in blutriin- 
stige Stellen nicht ver[wandelt(??)], 

(4) lich bin nicht] Feind [geworden], ich bin 


gebunden an [...... |, 

(5) [Wenn(?)| ich geraubt habe, so trage ich 
Strlafe(?)], 

ee von je her [spricht] der Hund 
Feindliches. 


(7) [Er beschimpft] unsere Geburt, die Wohn- 
stitte [meiner] Genossen. . . . 
(8) [Meine Wohnung(?)} ist Isin, ich gehére zu 
Enf{lil(?)]. 
(9) [Nicht wird (in)] Fleisch [gebissen], nicht 
wird Blut geschliirft, 
(10) [ich habe] den Feind [verschont], Leben habe 
ich nicht verkiirzt, 
| ich habe meine Zihne herausgeholt. 
Rest lasst sich im Zusammenhang nicht tiber- 
setzen, vgl. Anmerkungen. 


Das Fragment K. 8567 (= CT XV pl. 38) ist 
mit KAR 48, Fragm. 3, 1. Kolumne zusammenzu- 
schliessen. Die Fragmente sind durch die Zeilen 
15/16 von K. 8567 (kus-Sul-ud] und 
und die Zeilen 1 und 2 von KAR 48 (|ni : kus-Su- 
ud| und si-ri-ih-t?) mit einander verklam- 
mert. Damit treten weiter beide Stiicke zu CT 
XV pl. 33 KAR 48, 3. Fragm. r. Kolumne (s. 
“Fabel” S. 21f.). 

Dem Inhalt nach ist K. 8567 KAR 48, 3. 
Fragm. |. Kol. unstreitig ein Teil des Streitge- 
spriiches zwischen Wolf und Hund, allerdings lisst 
sich der Platz des Bruchstiickes innerhalb der noch 
sonst vorhandenen Fragmente der Fabel, soviel 
ich sehe, nicht mit Sicherheit feststellen. Der 
Sprecher von Z. 1-14 ist der Wolf, ob sich seine 
Rede noch dariiber hinaus fortsetzt, oder, wie 
man erwarten sollte, nunmehr der Hund (oder 
der Fuchs) wieder das Wort ergreift, ist leider 
unsicher. 


Anmerkungen: 

Z. 2. Ergiinzung am Schluss nach Z. 9; zu nasdpu 
vg!. arab. nazafa “‘entziehen (vom Blut)’, ‘aus- 
schépfen (vom Brunnen)’’. Kine andre Etymologie 
gibt von Soden, Orientalia NS XVI (1947), 8. 452. 


Z. 3. Wenn die Ergiinzung am Anfang [mas-|/i 


richtig ist, ergibt sich fiir er?m(m)u in der 2. 


Vershalfte die Bedeutung “‘blutriinstige Stelle’’ 
o. 4. Dazu stimmt die Gleichung ma-ak-ru-u= 
e-rim-mu von Soden LTBA II 1, XII 107, denn 
makri bedeutet ‘rot’. Weitere Stellen fiir 
erim(m)u s. bei Holma Kleine Beitrage zum assyri- 
schen Lexikon, 8S. 7 u. Nachtr., Dennefeld Geburts- 
omina, 30b Rs. 17, KBo I 36 II 6 usw. 

Z. 4ff. Die Ergiinzungen sind als Hypothesen 
anzusehen. 

Z. 8. Zur Ergiinzung des Gottesnamens vegl. 
die Tatsache, dass Enlil nach Chiera SRT 6 IT 36; 
IV 10 Vater der Nin-Isina ist und daher auch 
in Isin Einfluss hat. 

Z. 15. Man erwartet vor /kus-Su-ud irgendwo 
in der Zeile libbuSu o. 4. nach VAT 13836 Vs. 15. 

Z. 16. Ubersetze: ‘“‘[er] verachtete mein(?) Ge- 
schrei’’? 

Z. 17. Ubersetze: “‘[er stiir]zte (oder “liess kom- 
men’’) iiber mein Haupthaar’’? 

Z. 18. Wohl: ‘‘mein Halsband”’. 

Z. 19. Ergiinze und iibersetze: ‘‘dein erhabener 
[Schatten(?)] ist mein Schutz’’? 

Z. 20. Ubersetze: ‘“[Pfleil, Lanze, sie alle, sind 
gescharft’’? Zu sapdru = edédu vgl. Muss-Arnolt 
S. 886. 

Z. 21. Die “Fabel” S. 20 gegebene Ubersetzung 
ist ganz unsicher. 

Z. 22. Ubersetze: ‘Jungkorn, das man nicht 
nimmt, mége gegeben werden’’? 

Z. 23. Ubersetze: . das Zucken des briillenden 

Z. 24. Ubersetze: “[furch]tbarer(?) Ansturm be- 
deckte. .”’ 

Z. 25. Ubersetze: “(Zu Enlil(?)] ging der Wolf 
eiligst’’? 

Z. 26. Ist barbaru noch in dieser Zeile Subjekt? 
Also iibersetze: ‘tum Befehl zu geben’’? 


(C) Rassam 2 (G. Meier AfO XI [1937], S. 363, 


Vorderseite. 


Anfang abgebrochen. 


(1) 
(2) ud-MAS-dagal-la 
(3) 
(4) Seg kur-ra ba-an-gig-[giy. | 
(5) zu-un-ni(!) mati(!) tk-ka-li |....... } 


(6) kas-a dug, ma-an-ab-bi : Se-l[i-bu amdta 
2-gab-bi} 


t 
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(7) Sg kur-ra ud-l-a-kam | 
zu-un-ni mati Us-me z[u-un-ni mali 
tk-ka-li| 
(9) kas-a Sa-fb-ba-gé “en-lil-I[4-ra dug; ma-an- 
ab-bi] 
(10) Se-li-bu ana ug-gat lib-bi-Su ana “[en- 


lil amata i-gab-bi| 
(11) ‘en-lil-lé t-mu-un(-mu) mu-un-an-dim-ma 
mu-un-da-ab-zah 
(12) be-li tab-nu-ti la tu-hal-la{q| 
(13) ur-bi mu-un-da-ab-silim-m[a] 
(14) mu- 
un-da-gub-ba| 
(15) ana(!) na-ki-ri-ia istén-nis t{a-sa-lam| 
(16) lana ziniti-ia Sépu-ka| ina pu(!)[-uh-ri ta- 
§a-ka-an| 


Ende abgebrochen. 
Riickseite. 
Anfang abgebrochen. 


(2) [néSu(?)| apkallu [épus(?)| pi-a-slul a(?)-ke[-a 
1-gab-bi| 

(3) [lut-\bu-uk mugq-[q\u [ajna lu- 
dan-nin |lu-’-tu-Su| 

(4) [lu-|tir-ma ti-ik-ka-Su ki-sad-su |lu-wh-niq| 

(5) [lu-ju sa-kip(!) gaqqgad-su-ma ul v-saq-qa |rés- 

(6) (lu-lup-8i-in lu-na-si-ha li{b-ba-sii| 

(7) |dému-Su| ki{ma] li-im-ma-na 
me-e lu-8{d-bil-Su-nu-ti(?)| 

(8) [lu-mal-lji(?)-Su a-na ga-at UR.GU.LA™® 
bi|-ru-ti| 

(9) [(UR.GU.LJA™®  bi-ru-ti li-na-as-Si-ku Siré- 
[mes_Su] 

(10) [lut(?)-ra-|ri ina(?) pu-ut 4Samas qu-bu-uh da- 


(11) [tp-pal-|si-th-ma néSu git-ma-lu u a-na zé-Su 
78[-tin| 

(12) [e-tir] ti-ik-ka-svi ki-Sad-su th\-niq| 

(13) [és-kip| gaqqad-su-ma ul rés-su| 


(7/8) “Der Regen des Landes (dauerte nur(?)) 
einen Tag; der Re|gen des Landes hérte 
auf’’]. 

(9/10) Der Fuchs [spricht] im Zorne seines Her- 

zens zu Enlil [das Wort]: 

(11/12) ‘Enlil, mein Herr! Was du geschaffen 
hast, darfst du nicht zerstéren!”’ 

(13/15) “|Mit(?)] meinem Feinde verséhnst du 
dich; 

(14/16) zu denen, die mich hassen, [setzst du] 
deinen Fuss in der Versa{mmlung!]’’ 


Riickseite. 


(2) [Der Léwe(?),] der Weise, tat seinen Mund 
(auf) al[so zu sprechen(?)]: 

(3) will aus|schiitten Schwiche tiber ihn(?), 
ich will stark machen [seine Schwach- 
heit(?)!| 

(4) [Ich will umJarmen seinen Nacken, seinen 
Hals [will ich wiirgen!] 

(5) Es [sei] niedergeworfen(?) sein Haupt, nicht 
wird er hochtragen [seinen Kopf!] 

(6) [Ich will] ‘zudecken’(?) seine Ohren, heraus- 
reissen will ich [sein] Herz! 

(7) [Sein Blut] soll [wie Urijn(?) gerechnet wer- 
den, ich will das Wasser [es davontragen 
lassen !| 

(8) [Ich will] ihn [iibergeben(?)| der Hand der 
hun[grigen] Lowen, 

(9) so dass die hungrigen [L6wen| in [sein] Fleisch 


beissen! 
(10) [Ich will ihn hinfiih|ren vor SamaS! Zu Schan- 
den gemacht und elend [.... !’’} 


(11) [Es hock]te nieder der vollkommene Léwe 
und uri[nierte] auf seinen Kot. 

(12) [Er umarmte] seinen Nacken,  [wiirg]te 
seinen Hals. 

(13) [Er warf nieder] sein Haupt, (sodass) er 
[seinen Kopf] nicht hoch|tragen konnte.| 


Anmerkungen: 


Rest abgebrochen Die Vorderseite kénnte in die Folge von CT XV 


Pl. 31 Rs. gehéren, die Riickseite in die von CT 
Ubersetsung: XV PI. 32, Rs. . 
(2/3) Als der Tag der/s weiten...[.......... | Vs. Z. 1ff. Anscheinend werden die Lebewesen - 
durch eine Trockenheit in Gefahr gebracht. Der - 

(4/5) Der Regen des Landes hérte auf, [.... Fuchs macht sich zum Sprecher der Leidenden. 
Z. 5. Anfang wohl gemiiss Z. 8 zu dndern. 


(6) Der Fuchs spricht das Wort: 


Z. 11. (-mu) haplologisch ausgelasssen. Zu dem 


on 
4 
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Vorwurf des Fuchses vgl. Endima elis I 45 und 
GilgameSepos XI, 168ff. 

Z. 15. ist nach Z. 13 zu verstehen. 

Z. 16. tna pu(!)[-uh-ri] ist nach ukklin-na] ver- 
andert. 

Z. 2. Erginzung am Anfang nach Z. 11. Gegen 
wen sich der Zorn des Léwen richtet, ist nicht 
klar, den Fuchs oder den Wolf? 

Die Erginzungen in den folgenden Zeilen kén- 
nen nur auf eine gewisse Wahrscheinlichkeit An- 
spruch erheben. 

Rs. Z. 3. Zu muqqu vgl. Mullo-Weir Lexicon of 
accadian prayers, 8. 219 s. muqqu und mungu, 
S. 202 s. mangu, und die dort angefiihrte Literatur. 
Gegen Mullo-Weir a. a. O. und Jensen KB VI 2, 
S. 130 ist mugqu = mungu an der Stelle King 
Seven Tablets of Creation, II Pl. LXXV ff. Z. 
60: tb-na-an-ni mugq-qu ar-ku-um-ma ana-ku am- 
mir-ki “er schuf mir (ev. es trat mir entgegen = 
tp-na-an-ni) Schwiiche, sodass ich nachher (die 
Arbeit) aufgab”. Zur Erginzung [lu-’-tu-su] vgl. 
KAR II 80, Rs. 29: man-ga lu-’-tu eli Séré-ia it-bu- 
ku. 

Z. 4. Zu etéru ‘“‘umarmen”’ vgl. Entima elis I 53: 
Mummu i-te-tir ki-Sad-[su|, und dazu Ebeling Das 
babylonische Weltschépfungslied, 8. 90; Langdon 
Epic of Creation, 8. 74 und JRAS 1921, 8S. 178,19; 
Meissner, Kuss 919 Anm. 2. Die Erginzung am 
Schluss nach Z. 12 und dem Zusammenhang. 

Z. 5. Die Anderung sa-kip(!) ist aus der Parallele 
der 2. Vershalfte entnommen. Zu suqqi résa veg. 
Muss-Arnolt, 1097. 


Z. 6. Zum Stamme pm, psn, psm/n (hier psn) 
vgl. Ebeling MAOG I 1,8. 22f. Bed.: ‘‘zudecken”’. 
“Die Ohren zudecken” wohl = ‘ohrfeigen’’. Zu 
nasdhu libba vgl. Muss-Arnolt 8. 699. 

Z. 7. Zu mani in Vergleichen vgl. Schott 
MVAeG 30, 1925, 2, S. 13 und S. 207f. Fir 
ahnliche Phrasen vom Blut ebenda S. 101. 

Z. 8. Zur Erginzung vgl. Muss-Arnolt, 8S. 542. 
Anstatt bi-ru-ti kaum gas-ru-ti (so Meier). Dage- 
gen spricht der Zusammenhang. 

Z. 10. qu-bu-uh, soviel Verfasser sieht, nur noch 
in ‘Nergals Fahrt zur EreSkigal’’, 2. Stiick, Z. 10 
(s. KB VI 1, 8S. 74) belegt: im-nu-Su-nu-ti-ma 
nam-ta-ru i-lu ar-ku-u gu-bu-uh. Die Nachbar- 
schaft in der Fabel mit da-lil und der vorherge- 
hende Passus ergibt, dass gu-bu-uh einen elenden 
Zustand des vom Léwen Bedrohten bezeichnen 
soll. Man wird daher wohl kaum vermeiden kén- 
nen, das Wort etymologisch zu arab. gabih ‘“‘ab- 
scheulicher, schamloser’” zu_ stellen. Diese 
Bedeutung wiirde nach des Verfassers Meinung 
auch gut zu der Stelle in ‘‘Nergals Fahrt”’ passen. 
Der “‘hintenstehende Gott”? benimmt sich irgend- 
wie indecent, obszén, um seine Verachtung dem 
Boten der Ereskigal gegeniiber auszudriicken. An- 
ders versteht die Stelle Oppenheim Orientalia NS 
XIX (1950), S. 149ff. 

Z. 11. Die beiden Ergiinzungen am Anfang und 
Ende der Zeile stiitzen sich gegenseitig. Der Gestus 
des Léwen driickt die Verachtung des Gegners 


‘aus. 


Z. 12/13. Ergiinzungen gemiiss Z. 4/5. 
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CONTRIBUTIONS TO HITTITE LEXICOGRAPHY 


ALBRECHT GOETZE 


Yale University 
New Haven, Connecticut, U.S.A. 


(5) wittt meyani- ““New Year’s Day’’* 


In the prayer of the royal couple Arnuwandas 
and Asmu-Nikkal published as KUB XVII 21 
great stress is laid on the care that was accorded 
the gods in the Hittite country (col. I). In the 
respective part of the prayer the following sen- 
tence is contained (I 21ff.): 

(1) nu-us-ma-a§ UD-aS MU-ti! me-ta-ni-ia- 
SISKUR.SISKUR.HA EZEN.HA ki-is- 
Sa-an Sa-ra-a U-UL ku-is-ki ti-it-ta-nu-wa- 
an har-ta 

This I translated in Ancient Near Eastern Texts 

Relating to the Old Testament ed. by J. B. 

Pritchard (1950) 399 thus: 

‘no one has ever made more careful provisions 
for your daily, monthly, yearly (and) ten- 
yearly sacrifices (and) festivals’. 

Indeed, it seemed natural that the words marking 

time should be arranged on a rising scale and thus 

lead from day (UD, Hitt. Swat) over month 

(ITU, Hitt. reading still unknown*) and year 

(MU, Hitt. wet-, wetant-‘) to a still larger unit 

for which the meaning “‘decade”’ was tentatively 

posited. 

Confirmation seemed to come from two other 
passages with the same or similar sets of words, 
one in the same text, the other in XXIV Iff. 
(translated in the quoted volume 396f.) likewise 
a prayer. 

(2) nu-us-ma-a3SA Uy-MISA ITU.KAM MU- 
ti. me-e-ia-ni-ia-a’. SISKUR.SISKUR.HA 
UO-UL ku-is-ki pa-a-i “no one presents your 

* For (1)-(4) see JCS 1 (1947) 307-320. 

1. At first one would be tempted to transliterate 
MU-TT, i.e. SATTT; the correctness of the translitera- 
tion adopted here follows from the material assembled 
below. 

2. See Hrozn¥, Arch. Or. 1 283f.; Goetze and Peder- 
sen, MurSilis Sprachliahmung 72f.; Sommer, IF 53 88; 
Ehelolf, ZA NF 9 181f. 

3. The last consonant of the word is m as shown by 
the dat.-loc. ITU-mi (I 16 III 57; XIII 3 II 25). This 
is not sufficient evidence, however, for the assumption 
that arma- is the word for both ‘‘moon”’ and ‘‘month’’. 

4. See Hrozny, Arch. Or. 1 281f.; A. Gétze, Neue 
Bruchstiicke 30 fn. 2; Ehelolf, ZA NF 9 182. 


daily, monthly, yearly (or) ten-yearly sacri- 
fices” XVII 21 III 14f. 

(3) EZEN.HA-it-ta EZEN ITU EZEN.UA MU 
me-e-a-na-as* gi-im-ma-an-ta-as ha-mi-is-ha- 
an-da-as ze-na-an-da-as® a-vi-li-uS mu-ki-is- 
na-as-Sa EZEN.MES I-NA KUR 
at-ti-pit _e-eX(-Sa-an-)z “festivals too—the 
festivals of the month, the festivals of the 
year and of the decade, the ceremonies® 
of winter and spring, and of the summer, the 
festivals of entreaty’—men celebrate for 
thee in the Hatti land.” XXIV 1 II 3ff. 
(and duplicate 3 I 16ff.). 

However, it is a mistake to disconnect the two 
parts of the expression MU-ti meyaniyas from 
each other; they are not on the same syntactical 
level. Ehelolf, ZA 9 (April 1936) 182 had already 
correctly seen that the two words must be taken 
as a unit. He had also shown—confirming an 
identification which had been made before that 
time—that the Hittite reading is witti meyaniyas. 
By an argument similar to my own he proposed 
“half-year”? as the meaning of the expression and 
in this he was followed by O. Gurney, AAA 27 
(1940) 58f. The compounded nature of the expres- 
sion is borne out by the other occurrences, both 
old and new. They contain the expression not only 
in the genitive but also in the locative.” The 
following variations occur: 

gen. witti meyaniyas/meniyas; witti meyanas/ 

menas; 

loc. witti meyani/meni. 

The shift from an 7-stem to an a-stem as evidenced 

by meyanas/menas is certainly secondary, and 

the 7-stem more original.!! The shortening of mey- 
ani- to meni- is a phenomenon for which there 
are numerous analogous examples.” 


5. Variant MU-ti mi-i-ia-na-a’ in XXIV 3 I 16. There 
is an erasure after MU in XXIV 1 IT3. 

6. In 3 the last two words appeared in inverted order. 

7. Thus correctly in 3. , 

8. Cf. JAOS 61 (1941) 302. 

9. See Gurney, AAA 27 (1940) 60f. 

10. Used to indicate time. 

11. See Gétze-Pedersen, MurSilis Sprachlihmung 19. 

12. See J. Friedrich, Heth. Elementarbuch 1 §14. 
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The available material for the expression can 
in the main™ be grouped under two heads. The 
first group refers to festivals ete. To the occur- 
rences which have already been quoted the follow- 
ing are to be added: 

In connection with EZEN “festival” or SIS- 
KUR “sacrifice’’: 

(4) na-an I-NA MU.3.KAM A-NA EZEN.HA 
SA PT e-le-pt-nu MU-ti me-e-ia-ni-ial-as| 
A-NA EZEN ITU-iahar-kén-zi “they hold 
them (i.e. cattle and sheep) over for three 
years for the... . festivals of Telepinus and 
for the monthly festival(s)”’ IX 3 IV 10f." 

(5) MU.KAM.HA-pit-kdn me-e-na-a¥ SISKUR 
ha-pu-sa-an-zi “they make up for the sacri- 
fices of the ....”” XXVII 1 I 22.% 

In connection with zya- (with -za) ‘celebrate 
(a god)”: 

(6) ma-a-an-za SAL.LUGAL PU har-Sa-an-na- 
a’ I-NA SA TAM LUGAL-Sa-an 
Se-er MU.INAM-ti) me-i-e-ni_ im-ma 
keu-it me-hur i-ia-zi ‘when the queen cele- 
brates the Storm-god of the ‘head’ in the 
house of the oeconomus (while) the king 
is there, at the ...... (or) at what ever 
other time”? ABoT 1 I 1ff.'6 

(7) ma-a-an-za SAL.LUGAL 
ha A-BI A-BI PUTU-ST Sa-ra-a-az-2i- 
ia-as-Sa-an A-NA Se-c-er PISTAR 
URUTq-mi-in-ka MU-ti!!"" me-e-ia-ni 
zt ‘‘when the queen celebrates the Ishtar 
of Taminka in Samuha in the house of the 
grandfather of the Sun (while) he (i.e. the 
Sun) is in the upper house at the ...... m 
XIL5 1V 17ff. (ef. 1 1ff.). 


(8) ma-a-an-za SAL.LUGAI[L...... | MU-t? me- 
e-a-ni P[....| Se-er i-e-iz-2i ‘‘When the 
queen celebrates [the (god)... .] fin... .] 
at the ....|(while) the king] is there’ 


XXXII 108 rev. ff. 
The implications of the phrase ANA EZEN 
pai- to a festival’ are similar: 


13. The following passages are omitted as unproduc- 
tive: XXX 51 rev. 29 (festival?); NXX 53 II 9 (ritual); 
XXXIII 97 (mythological). 

14. The mention of 3 years disproves my former tenta- 
tive translation ‘‘decade’’. 

15. Parenthetieal clause. If it is here implied that 
other sacrifices were not made up, the conclusion is in 
order that the sacrifice in question was of very great 
importance. 

16. The colophon VI 4 reads merely ma-a-an ku-[it] 
im-ma me-hur. 


17. Original MU.MU. 


(9) ma-a-an LUGAL-us Ha-at-tu-si I-NA 
PEA ha-me-e8-hi A-NA EZEN AN. TAH. 
SUM.SAR d-it-li “when 
the king goes in the spring at the .... 
in HattuSas to the temple of Ea for the 
festival of the ANTAHSUM plant” X 5 
VI 7ff. 

The second group involves sickness. Here be- 
long two passages, one each with the locative and 
the genitive: 

(10) LU-as v-i-it-ti mi-e-ia-ni ar-ma-ni-at-ta na-as 
SIG;-ai-la man will be sick!’ at the 
ba aetal , but he will recover” IV 72 rev. 

(11) nu MU-ti mi-e-ni-ia-as ar-ma-la-as_ ma-ah- 
ha-an nu-za ti-uk-ha QA-TAM-MA*” 
is-ha-at “like a man sick” at the .... thus 
I became” XXX 10 rev. 16f. (with the 
parallel XXX 11 rev. 12f.). 

Before entering upon the problem of the mean- 
ing, some remark should be made about the nature 
of the fusion between the two parts constituting 
the expression.?? One feels at once reminded of 
nekuz mehur “nightfall”, Stwaz talkSan ‘mid- 
day’’,** both expressions also denoting time. There 
‘an hardly be any doubt that wet-, like nelcut- and 
Stwat-, is an inherited word. Therefore the prob- 
lems involved fall within the competence of the 
comparative Indo-Europeanist rather than of the 
Hittitologist. Let it nevertheless be stated that 
the two latter combinations seem to belong to the 
type of Greek despétés, originally ‘master of the 
house’. For our purpose it is immaterial whether 
the initial part is a petrified genitive or an s-en- 
largement of the stem.” Similarly, one might be 


18. The denominative points to the existence of an 
n-stem irman- beside the a-stem; for parallels see Goetze, 
Mélanges Pedersen 488ff. 

19. See Ehelolf apud A. Boissier, Mantique babylo- 
nienne et mantique hittite (1935) 22f. The proposal to 
translate ‘“‘Jahreshilfte??, in dem Halbjahr??”’ is not 
repeated in ZA NF 9 182 and probably had been given 
up in the meantime. 

20. In XXX 11 we read a-pa-a-as “such a one’ 
stead. 

21. Comparison with No. 10 makes it imperative to 
combine armalasS with irma-/arma- “sick”? (A. Gétze, 
MurSilis 198f.; Mhelolf, ZA NF 9 182 fn. 2). 

22. Because of the genitive helolf’s opinion (apud 
Boissier, Mantique babylonienne et mantique hittite 23) 
that the two parts of witt? meyani are members of a bada/ 
construction, i.e. both in the same case form, must be 
rejected. 

23. F. Sommer, BoSt 7 32ff. 

24. Ibid. 35. 
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in doubt whether the final 7 of wit(t)z is an 7-en- 
largement*® or a “‘locative” suffix. The second 
alternative seems more likely, since Hittite uses 
this same form in various expressions denoting 
time as, e.g., hameshi/zent kixari “spring/fall be- 
gins’, nekuz mehuni kiSart “night falls’; EZEN 
zent ‘a festival (to be celebrated) in the fall,’ ete. 

The material as presented gives valuable clues 
to the presumable meaning of wetti meyani-. It 
was obvious from the outset that the expression 
refers to time. The following points should help 
toward greater precision: 

(1) witti meyani- signifies the precise date at 
which an important festival is celebrated 
(Nos. 1-9). 

(2) wittt meyani- appears after “day” and 
“month” (Nos. 1, 2, and 3) or after 
“month” alone (No. 4). 

(3) witti meyani- is mentioned between ‘‘day” 
and ‘month’ on the one hand, and the 
seasons on the other (No. 3). 

(4) The date marked by witt? meyani- falls 
within the spring (No. 9). 

(5) Sickness at that date is considered as par- 
ticularly detrimental and dangerous (Nos. 
10 and 11). 

There is only one date which seems to satisfy 

all requirements: the New Year’s day!" 

This interpretation can be corroborated by the 
examination of the occurrences of the noun men?- 
outside the treated phrases: 

(1) 6SAL.MES LUGAL-i me-na-ah-ha-an{-da] is- 
ga-ra-an-te-e§ SU.MES-SU-N U[-za] ap-pa- 
an-2t ta ka-ru-us-s{i-ta-an-ti-li?| tar-ku-wa- 
an-zi pé-e-di-is|-mi-Sa-an|_ ZAG-ni_ 1-SU 
GUB-liia [....]  me-e-ni-eX-mi-it 
LUGAL-i nle-ta-an-ta-r1] LUGAL- 
i na-at?|-ta| ne-ia-an-ta-ri “‘six women are 
placed opposite the king while holding their 
hands; they dance* without accompani- 
ment. At their places, [they....] once to- 


25. IX. Benveniste, Origines de la formation des noms 
en Indo-Européen 1 (1936) 66ff. 

26. As, e.g., in *ost(h)i- and *pnt(h)i besides *ost(h)- 
and *pont(h)-; ef. E. Benveniste, |.c. 6 and passim. 

27. This is not irreconcilable with the opinion that 
the purulliyas festival is the New Year festival of the 


Hittites. The latter was probably a festival of longer 


duration and not limited to the first day of the new year. 
28. See Goetze, Language 15 (1939) 116ff.; JCS 1 
(1947) 82f. 


ward the right and once toward the left 
(while) they turn their faces toward the 
king; their back, however, they do not 
turn toward the king’ XX 38 10ff. 

(2) [2?] ZI-IM-TI GUD.HA tu-ri-ia-an-zi ke-e-el 
du-wa-a-an ke-e-el-la me-ne-is- 
du-wa-a-an ne-e-ia-an-zi “they will 
hitch two(?) teams of oxen and will turn 
the faces of one of them in one direction 
(and) the faces of the other one in the other 
direction” KBo VI 26 I 35 (= CH §166 
Hrozny).*° 

(3) me-e-ni-im-me-it ne-e- 
eh-hu-un ‘tand I turned my face toward 
Salatiwara” 2BoTU 7 52.3 

While in these examples the meaning “‘face, 
front” is certain, the word seems also to cor- 
respond to the more general connotation ‘‘side’’. 
(4) nu-us-8i-kdn KAxU-az t8-Sa-al-li ZAG-ni mi-e- 

ni ar-si-iz-zt ‘(if) saliva flows from. his 
mouth at the right side”; nu-us-si-kdn i8-Sa- 
az is-Sa-al-li pa-ra-a GUB-li mi-e-ni_ a-ar- 
as-Si-iz-21 ‘‘(if) saliva flows from his mouth 
at the left side’ XXIX 9 I 10ff.” 

There is one passage—unfortunately mutilated 
—which seems to offer the longer variant me-i- 
XX XIII 97 I 3. It is probable 
that a part of the body is meant since we read 
in the following line: JS-TU °°GAB-SU-ma-as- 
%-t8-ta [...... | “but out of his chest [...... |” 
and in the second following line °#°ZAG.DIB 
‘“shoulder”’. 

If this second meni-/meyani- is the same word 
as that which is so often found in the combination 
wilti meni-/meyani-, one feels immediately re- 
minded of Sumerian zag.mu ‘‘New Year’s day’’, 
borrowed by the Akkadians as zagmukku(m), 
which literally means ‘‘side, border of the year’’.*8 
Whether there is any genetic connection between 
the two expressions, may better be left undecided 
at present. The combination could be made with 
greater confidence, if the way by which the Sumer- 
ian expression might have reached Asia Minor 
were more accurately definable. 


29. Previously translated Language 15 116; some 
slight changes are made here. 

30. Cf. F. Sommer, Papanikri 48. 

31. See Hrozny, Arch. Or. 1 278f. 

32. See Ehelolf, OLZ 36 (1933) 6 fn. 3. 

33. Cf. Landsberger, JNES 8 (1949) 255. 


2 
~ 
an 
a 


CRITICAL REVIEWS 


SipNney Situ, The Statue of Idri-mi. (Occasional 
Publications of the British School of Archae- 
ology in Ankara). London, 1949. IV + 108 
pages, | map, 17 plates. 


Recent discoveries in Syria have cast much 
welcome light on the history of that area in the 
second millennium B. C. Besides Ras Shamra- 
Ugarit, the tell of Atchana' (ancient Alalah), ex- 
cavated by Sir Leonard Woolley, has proved the 
most productive site. Among many important 
finds, Atchana has yielded the inscribed statue 
which is published, deciphered, translated and 
interpreted in the book under review.? The statue 
is a work of art important for our concepts of the 
development of art in Syria. Its inscription is of 
first-rate significance for the historian as well as 
the philologist and linguist. It deals with the 
main events in the thirty-year reign of king Idri- 
mi of Alalah. 

There is no denying that the document is not 
easily understood. It seems unwise to enforce 
decipherment and translation at all cost; with 
a document of this kind one must know how to 
exercise the ars nesciendi and hope that an in- 
crease in the available material will solve in 
due time the problems that arise. The editor has 
ascertained the main course of events as related 
in the text, and a number of obscurities have been 
cleared up by Albright; however there still re- 
main a good many difficulties to be resolved. 

Before making my own contributions, a word 
should be said about the way in which the text is 
presented on pp. 14ff. 

The editor may feel that the actual pronuncia- 
tion of its language is irretrievably lost to us and 
that he should therefore abstain from all linguistic 
interpretation. In that case he should transcribe 
his text with, let us say, the first value of every 
sign as recorded in Thureau-Dangin’s syllabaire.! 


1. I use this spelling which is the one employed by 
Sir Leonard Woolley in his preliminary reports (Anti- 
quaries Journal 18 (1938) 1-28; 19 (1939) 1-37; 28 (1948) 
1-19; 29 (1949) 1-21). S. Smith now ealls the place At- 
shana, the official Turkish spelling is Agana. 

2. It had been mentioned and pictured before in ILN. 

3. BASOR 118 (April 1950) 15-20. 

4. E.g., he should write li-gal for li-kal (11), el-te-ki 
for el-te-qi (14, 64, 74, 77). He should also refrain from 
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Even so, it would be convenient for the reader if 
homophones like u, % and & or a§ and ds were dis- 
tinguished. For such matters, which are not al- 
ways irrelevant for the correct interpretation, it 
is now necessary to consult the carefully-drawn 
hand copy and the excellent reproductions. The 
transcription does not answer the requirement 
that it should in every single case enable cunei- 
formists to recognize at a glance what sign is 
actually used in the original. The editor’s use of 
the makron in text and glossary® is also puzzling. 
It is apparently his intention to mark only such 
long vowels as are due to contraction, mono- 
phthongization of diphthongs, or compensation 
for the loss of a laryngeal, processes of which the 
last two require recourse to etymology. Consistency 
has not been attained.* The text as given neither 
represents unequivocally what is on the stone nor 
is it composed in a language the peculiarities of 
which are recognizable. 


The script is monumental and archaizing. 
Some of the forms, e.g., with nam, lah, as, sig, ha 
recall forms which appear on the Kudurrus of the 
Second Dynasty of Isin (cf. the sign-list in W. J. 
Hinke, Selected Babylonian Kudurru Inscrip- 
tions). As long as we have no larger body of in- 
scriptions from Syria, it is difficult to prove that 
there existed—as it probably did—an independent 
Syrian tradition of writing cuneiform and to say 
how old it was. 

The syllabary is full of inconsistencies. As the 
use of wa (not ma) proves, it is certainly inde- 
pendent of contemporaneous Babylonian prac- 
tices. The assumption seems likely to me (cf. 8. 
Smith p. 27) that there is a strong component 
in it which traces back to Old Akkadian times. 
Here belongs the employment of PA for bd,’ of 
DA for td, and possibly also of GISIMMAR for 


differentiating voiced, voiceless and emphatic stops at 
the end of syllables and in cases where the spelling is not 
unequivocal. 

5. Incidentally, I have not found aldku ‘‘go’’ or 
masxiktum “bad” listed in the glossary. 

6. See the following entries in the glossary: ‘anni, 
asu, aru, bagu, bitu.’ 

7. In Bogazkéy texts BA is very rare indeed. 

8. The fact that t may change io d in certain dialects 
of Akkadian is no argument in favor of a phonetic ex- 
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Sas.° The relatively early use of SILA for qa 
recalls the practice of the scribes of Mari. Pecul- 
iar is UH with the value ws (see S. Smith p. 27); 
the first sign of «x-za-ra-ar-Su 1. 92—perhaps 
SUHUS or KAS, with the value uz/ s—may be of 
an analogous nature. 


The chief characteristic of the language is the 
lack of any differentiation between the sibilants 
developed from PS §/8/t on the one hand and 
from PS s on the other. A similar phenomenon is 
observable in the language of the Sunagsura 
treaty, but there are also marked differences be- 
tween Idrimi and SunasSura, as the following 
tabulation will show: 


PS. OBab.  OAss. Idrimi  SunaSSura 
s s s 
kd §d(>ld)_— (8d) 
St St(>1t) St Sl St 
St St St 
3s Ss(>Is) (Ss) (8s) 
at zz zz (zz) 
st ss ss 8s (ss) 
st $$ $$ (ss) $$ 
dg dg dgs(>ss) 
ts ts t§(>ss) ts Z 
ts ts ts(>ss) (t8) 
&8(>ss) SS ZZ/88 


The consistent use of SU in the suffixes of the 
third person, also after a preceding dental, indi- 
cates that the pronunciation was indeed §. Signs 
which are traditionally transcribed as containing 
samekh occur occasionally. In part they are mere 
scribal variants—thus ta-si-im (39), bu-si (79)— 
as in the Nuzu syllabary;'! in part they represent 
a special sibilant, which is also differentiated from 
samekh in Southern Old Babylonian; here be- 
longs t-sa-al <-la>-am-Su-nu (42) and perhaps 
ku-su-ma-ti-Su-nu (60). 

My remarks on the text itself will be given 
here in the shortest possible form; for some of 
my views reasons cannot be adduced because of 
lack of space. 

1. Better: “I, Idrimi’”’; I side with A. Poebel, 


planation unless the dialect of our inscription is proved 
to be one of them. 

9. See below on 1. 11. 

10. For the cases in parenthesis no direct evidence is 
citable. 

11. Cf. Language 14 (1938) 137. 

12. See Goetze apud Neugebauer-Sachs, MCT 146. 


Das appositionell bestimmte Pronomen der 1. 
Pers. sgl. (1932). 

2. In “star bélet “Alalah the real, and most 
likely Hurrian, name of the deity is to be sub- 


“stituted for the ideogram IStar. If in the Chicago 


text from which Bowman gave some excerpts in 
JNES 3 (1944) 227 Alalah can be read, her name 
may be 

4. Restore [nu-kur-tu] ma-si-ik-tu, ef. EA 92 11. 

5. I would leave SI at the end of this line and 
understand it as marking the predicate in a nom- 
inal clause: “the population of Emar were related 
to me on my mother’s side’’. ahdte for ahiati(m). 

6. “My brothers who were older than I” (sa 
eli-ya rabi) with Albright. 

10ff. The pronoun mannum is interrogative. 
The fourth sign in 1. 11 is almost certainly GISIM- 
MAR, i.e. Sas." The refugee prince contrasts in 
his thought those who acquiesce in their fate with 
those who have the will to make a victorious 
come-back. The latter are referred to in the ques- 
tion: ‘‘Who will want to recover the house of his 
father?”. The verb sakdlum and its abstract 
stkiltum are known not only from the Hammurapi 
Code (§141; meaning not entirely clear) but also 
from Alalah itself. There (AT 212, see AJ 1939 
40f.) stkiltum is used in the titles of a king in 
parallelism with ardu “servant”? and nardmu “‘fa- 
vorite’”’, i.e. it means something like “special, 
personal property; devotee (of a god)’’.™ 

14. The alleged 7-lam, between el-te-qi and e-te- 
ti-iq (both Bt with e- of the Ist sgl.) is very 
suspect. 

17. Beginning of the line problematic. 

25. “They saw that (indima)....” 

26. “They gathered to me” with Albright. The 
following akan(n)a, like the same adverb in front 
of gabi or Sapdru in Amarna and Bogazkéy texts, 
seems to introduce direct discourse. This is cor- 
roborated by the present tense of the verb at the 
beginning of 1. 27, and the dative suffix -ku at the 
end of 1. 26. I propose to read INIM ur-tab-bi-a-ku 
u-ra-aq which may mean literally: ‘‘He/I made 
the word ‘big’ for you, (but) he/I will make (it) 
‘empty’ (again)’”’. It seems clear that this pro- 
nouncement is to reassure the depossessed Idri- 
mi; the subject is most likely “he” referring to 


13. The sign is used CH IT 50 and VIIr 69. 
14. Cf. Thureau-Dangin, TCL III p. 38 fn. 1. Com- 
pare also NBab. Siriktu. 
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the fugitive’s adversary who was responsible for 
the revolt. 

30. The phrase ‘“‘and I made ships” cannot be 
separated from what precedes and made into the 
beginning of a new section. In the preceding 
sentence Sa-na-ti must be the subject; but the 
lack of Sa in front of 41M is strange. In standard 
Akkadian one cannot make a genitive dependent 
on a noun which is enlarged by a numeral." 
General sense: ‘“‘While seven years passed by, I 
built ships”’. 

31. I have no idea what sabé nu.ul.si.ku—paleo- 
graphically quite clear—may mean; however, I 
cannot accept 8S. Smith’s (pp. 104, 107) or Al- 
bright’s (BASOR 118 17) explanations. 

33. Paleography recommends Albright’s pro- 
posal to read hir for the complex which 8S. Smith 
conceived of as al-ku. A Ist sgl. et-he-hir, or 
perhaps better et-!*her, is possible if, like tabalum 
besides (w)abdlum, te’érum existed besides 
e’érum (*wa’arum). “I took to the sea toward 
the land of M.”. 

34. “I was ashore and....’’ = “as soon as I 
was ashore’. 

36. The editor’s original reading mentioned in 
the separately distributed ‘“‘Corrigenda”’ is to be 
preferred. 

42. The reading vi-kin-am-su-nu can hardly be 
correct. The syllable kin is otherwise expressed 
by ki-in (ll. 86, 88) and a preserved am before 
suffixes should contain the last consonant of the 
verb. Since the sense requires an expression like 
“T made peace with them’, I venture to read 
u-sa-al <-la>-am-su-nu D—or rather Dt?—de- 
rived from sdlimum “‘friend”’. As to the preceding 
in-na-hu-ui, its nature as N seems clear; one may 
doubt however whether it might not be better 
derived from na@hu (n@’u) “turn” than from nahu 
“rest”’. 

43. Here again 8S. Smith’s earlier reading com- 
municated on p. 58 is preferable. 

45. t-na Se-eb-e Sa-na-ti cannot simply be ren- 
dered by ‘in the seventh year’ (Albright)'® or 
“in the seventh of the years’? (S. Smith). The 

15. See JCS 1 (1947) 75. 

16. The available OBab. examples are i-na Sa-lu- 
us-tim Sa-at-tim “in the third year’’, re-bu-tim 
Sa-at-tim “in the fourth year’’, i-na ha-mu-ué-tim Sa- 
at-tim “in the fifth yvear’’, i-na sa-mu-un-lim Sa-ti-im 
‘in the eighth year’’; for the references see JNES 5 
(1946) 198f. One would expect *ina sebiitim Sattim. 


literal translation is ‘‘in seven years’’."” Does this 
mean here ‘‘after seven years’’? 

46. I think Albright’s ad-bu-ub is correct al- 
though the last sign is fe on the original 
and not ub. 

47ff. The two significant words in this section 
are mdnahdtu and nam. erim = mdmitu. They 
signify the two things that are essential for a 
treaty. The combination, then, is virtually equi- 
valent with riksu/rikistu u mdmitu of the Hittite 
treaties’. In other words mdnahdtu must refer to 
the stipulations of the treaty. Idri-mi, looking at 
the situation from his personal point of view 
calls the obligations which he takes upon him- 
self his ‘‘Leistung’’; he certainly expects the other 
party to respond to it accordingly. An earlier 
treaty (47-51) is used as a model for the present 
one (52ff.). 

52. Is hu-ta-su-Su adverbialis ‘for recalling’’?!® 
Cf. Old Akk. hu-si-st-i HSS X 197 13.—I cannot 
approve of S. Smith’s AH.AH and the explana- 
tion he furnishes for it (p. 96). 

54. Perhaps saman (NI) Sulmi-ya.” 

55. SISKUR (SL 783)—here and below 1. 89— 
is a sign entirely different from GAZ (SL 381).— 
As to the explanation of Sa(-)US/RI/HUB-du- 
u, I can only confess my ignorance. 

56ff. It seems a reasonable assumption that I. 
indemnifies those who had fled with him by as- 
signing to them the property of his adversaries. 
However, the verb at the beginning of 1. 58, as 
well as the noun (or adverb?) at the end of 1. 57 
(v-an-na-am), remains undeciphered. The x in 
a-as-x-%u looks like SIG (SL 965); but the pret- 
erite of nas/Sdqu ‘‘apportion” should be assuq/ 
assuq.—Sarraku ‘1 was king”’. 

59. Again the verb remains undeciphered. It 
is disturbing to find 2-2x-%/lu-an-ni-ma, a 3rd 
plural plus suffix ‘“‘me’’, with uncontracted vowels; 


17. Compare Se-eb-i Sa-na-ti above 1. 29; furthermore 
se-bé mu-Si-a-tim ‘‘(for) seven nights’? Gilg. M II 8; 
se-bé a-Sa-am-ka-tim ‘“‘seven hurricanes’? RA 35 21 rev. 
36; sa-ma-ni Sa-na-tim ‘‘(for) eight years’? RA 8 65 
I 

18. Cf. V. Korosec, Hethitische Staatsvertrage 23ff. 

19. In Hittite treaties the provision is made that the 
text is to be read at frequent intervals before the vassal; 
see KoroSec, l.c., 101f. 

20. The acceptance of a present on the part of the 
other party, for which no doubt a counter-present was 
expected, probably underlines the equality of the two 
parties who conclude the treaty “between themselves”’ 
(ana biri-sunt 50) 
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contrast imurunni (1. 24) and iSmunni-ma (I. 
35).2" Do we have to assume a doubly weak verb 
such as, e. g., Se’i? 

60. The alleged repeated *kumtu, for the ex- 
planation of which recourse must be had to specu- 
lation, invites criticism. The fact is that the origi- 
nal presents in the second place clearly /u-su-ma-ti 
and one is therefore inclined to restore ku<-su>- 
um-ta in the first. One feels reminded of Ugaritic 
spi ksm-h bt B‘l / {w]-mnt-h bt il in the descrip- 
tion of the model son (II D I 32f.); Albright 
(BASOR 94 35 fn. 38) has compared ksm with 
Akk. kispu ‘funerary offering’. In our passage 
there is a contrast between “‘they’’ (60) and “I” 
(62) and between “they have spread out”’ 
and u-sa-at-bu-%i caused to rise’. The sub- 
junctive in both parts of the kima period is pecu- 
liar. The actions alluded to are certainly of a 
religious nature, but their real significance is not 
at all clear. 

63. The most rational reading is v-§/Sak/q-k/ 
qu-ti-Su-nu with a possible 
alternative. However, kali means “retain, de- 
tain” and not “stop” (doing something)” as is 
assumed BASOR 118 18 fn. 32. 

65. The objections which 8. Smith raises 
against uru.hal.hi.a are unconvincing. The two 
signs which follow conceal a qualification descrip- 
tive of the nature of the enumerated towns. The 
sign GUR; = kara “silo’”’ cannot possibly be the 
same as KAR = karu “‘quay, wall” (ef. p. 102). 
The sign after ZA belongs, I think, to the group 
picturing animal heads and is, then, most likely 
lul. The resulting sa-lul-Su-nu “(under) their pro- 
tection”? seems to make good sense. 

76. KA-du-Su-nu ‘together with them” (8. 
Smith) is questionable. The preposition gadu, Old 
Bab. gadum can hardly take a pronominal suffix. 
However, qda-tu-Su-nu “their share’’ (i. e. a share 
like theirs) is possible; compare Landsberger, ana 
itti8u 120. 

83. tap-pu-te with the same plural as eb-ru-te 
(l. 76), a plural type which is frequent in 
Bogazkéy texts. 

84. The plural form (or subjunctive) té-ma-si- 
lu-vi-Su-nu, and also (1. 86), is 
peculiar. 

85. The standard phrase is Subta(m) nihta(m) 


21. Standard OBab. would be imuritininni ete. Is 
imurunni due to haplology under the influence of the 
sgl. imuranni? 


(w)asabu(m)/Sasubu(m); see already Delitzsch. 
HWB. It is no doubt to be read here too. 

86. ki(?) ma-ti*'-ia v-ki-in-nu.—With  ki-ma 
A.A-ni-ma a new period seems to begin: “just 
as our forefathers had appointed fixed times for 
the gods of Alalah—the sacrifices and libations 
for our ancestors which they had caused them 
(i.e. the forefathers) to execute, I (too) executed” 
them regularly”’. 

91. This does not necessarily mean the king’s 
abdication. He merely puts the presumptive heir 
to the throne in charge of the state cult much in 
the same way as Hittite kings did. 

92ff. Is it really the theft of the statue which 
is threatened with curses? And if so, can 78-za-ar- 
ri-qi represent (cf. p. 107) Bt of Sardqum? I 
would expect 7Starqu. The original offers, as far 
as the signs are clear, x-za-x-ar-Su. The second x 
may be a bad ar and the whole a Dt form of 
srr.°—From the point of view of the meaning it 
should be noted that the punishment for the 
enumerated offences increases in severity; there- 
fore the offences must also form a climax. Of the 
three surruru “falsify” is the lightest, nukkuru 
‘remove’ the most serious one. In the middle 
position one expects that planning the statue’s 
destruction is talked about. 8S. Smith’s ‘‘’a ab-du- 
ul-sa *kap-tu’”’ (i.e. Sa abtit-sa kapdu) lit. ‘he 
who has its destruction planned out” is probably 
due to such considerations. However, the -sa is 
troublesome for more than one reason and the 
sign in question rather looks like IR. Together 
with the undeciphered sign which follows (I do 
not see how it could possibly be KAP*) it may 
form an ideogram for kapddu; cf. ir.pag = kapa- 
dum (Delitzsch SGI. 24). 

95. Read ma-at-Su"'; ef. ma-ti-ia* |. 84. 

96. ma-an-nu-um-me-e vi-na-ak-kir-Su 1-tb-bd-d8- 
i “whosoever is brought into existence (who) 
removed it’’, a peculiar construction. The closing 
word is certainly N of basi (contrast 8S. Smith 
p. 104). 

97. The sign following AN = dingir is perhaps 
intended as a numeral referring to the Anunnaki 
(or Igigi?). 


22. The form, as it stands, seems to be Btn present. 
However, a preterit is required. 

23. Paleographically the first sign is hardly 78; I 
have considered the possibility that it might be KAS, 
or SUHUS with a value us/z (ef. SUHUS—uSssu). 

24. See Baumgartner, ZA NF 2 32ff. 

25. Does S. Smith mean GAB? 
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98. li-hal<-li>-qi i-na ma-ti-su. For the con- 
tinuation mentioning ‘Sar-ru-wa see Wiseman’s 
remark in the “Corrigenda’’.—The reading 
GIR.NITA is very ingenious and probably cor- 
rect; the sequence X.XX.XXX(!) which follows 
(S. Smith, according to the “‘Corrigenda’’, reads 
u-man-nig and translates ‘“‘recited it’’) remains 
obscure however. 

100. Much in the closing sentence remains un- 
clear; I would derive the last verb however from 
eléru “‘rescue’’. 

Inscription on the cheek (102-104): ‘‘I wrote 
my achievement upon my... . ; let them (i.e. the 
gods) [read it] and let them continually bl[ess 
(krb) me]!”’ 


The geographic horizon of the inscription is 
well defined by the area which Idri-mi controlled. 
Originally it centered around Halab which is 
called his ‘“‘father-house’”’ (1. 3) and comprised 
(1. 21ff.) besides it the countries Mukis, Ni’® and 
Amau. He regained them all with the exception 
of Halab (correctly pointed out by 8. Smith p. 39). 

There is full agreement as to the identity of 
Halab with Aleppo and as to Alalah, the capital 
of Mukis (1. 38), being located at Atchana. Since 
Mukis extended to the Mediterranean at Mount 
Hazzi (Mons Casius) (1. 33), Mukis and Halab 
together cover the whole of northern Syria be- 
‘tween the sea and the Euphrates River. With 
respect to the southern border of Muki8s, the fact 
should be recalled that in the days of Suppilu- 
liumas of Hatti both Halab and Mukis were 
neighbors of the country Nuhasse which in turn 
bordered on the Mitanni kingdom (treaty Sup- 
piluliuma-Tette?”?), no doubt near the bend of 
the Euphrates. Further toward the north Mukis 
had also a common border with the Hittite king- 
dom of Karkamis (KUB XIX 27 rev. 7%). 


The geographic picture which these data per- 


mit to draw excludes a localization of Ni’ around 
the marshes of Jabbil (S. Smith 47ff., 57). The 
direct evidence contained in the Amarna letters”? 
and the treaty between Suppiluliumas and Mat- 


26. As long as we do not possess an occurrence of 
Ni-ia-ah or the like, I prefer to see in the final a of the 
form Ni-ia, Ne-ia the same final a as in Halba, Alalha, 
Qatna, Qidsa, Sariyana, Lablana, Ammana ete. 

27. EK. F. Weidner, Politische Dokumente 58ff. 

28. Compare E. Forrer, Forschungen 2 48ff. 

29. EA 53 40ff.; 59 28. 


tiwaza®” has not been invalidated in spite of S. 
Smith’s efforts. A position on the Orontes near 
Apamea remains the most likely one*!. 

Amau, for which Albright, BASOR 118 p. 15 
fn. 13 is now to be compared, must probably be 
looked for to the northwest of Halab. 

Among the seven Hittite towns which Idri-mi 
captured according to 1. 64ff. one is called Za-ru- 
na. I have little hesitation in identifying it with 
@Sa-ru-na, one of the towns in Bit-Agusi in the 
days of Tiglath-Pileser III.* E. Forrer, Provinz- 
einteilung 56 places it at Sdrin, 17 km SE of 
Aintap and this may be correct. Of “Z7-si identity 
with Z2-zu-um of the Kiiltepe tablets* and classi- 
cal Sision is by no means a foregone conclusion. 
Another possible candidate may be Z?-iz-zi-ia-as 
(variant Zi-ia-zi-ia-aS) in the ISmirikka treaty 
(KUB XXVI 41+ ABoT 58)*. This is to be 
sought in the general vicinity of Samosate. In- 
stead of S. Smith’s @d-lu-zi ali*‘ I prefer ”U-lu- 
zt-la*' without the correction’s leading us any 
further. For the formation of the name cf. Ku-ul- 
zi-la KBo II 9 I 5 identical with U-gul-zi-it KUB 
XV 34 1 56 and U-kul-za-at (variant U-ku-ul-za- 
al) Treaty Supp.-Mattiwaza oby. 39. The reading 
Da-ma-ru-ut-re’i™ is objectionable in its final 
part; one might think of a sign like dal (SL 329). 
For “Hu-lah-ha-an I propose to substitute “Hu- 
bur-ha-an. Unfortunately Za-ru-na remains the 
only of these names for which parallels can be 
cited. Nevertheless, one will look for the Hatti 
country in the sense of the inscription north and 
east of Aintap. 

The Kin‘dnu(m) to be inferred from mat Ki-in- 
a-nim (ll. 19f.) is the oldest reference to what is 
known to us as Canaan. The fact may be pointed 
out here that the form varies in its suffix from 


30. Ek. F. Weidner, Politische Dokumente 10ff. S. 
Smith’s re-interpretation is forced; ittalka(m) is termina- 
tive and not separative (JAOS 56, 1936, 324). 

31. This is also the opinion of A. Gardiner, Egyptian 
Onomastica 1 (1947) 166 ff. and of Albright, BASOR 118 
(1950) 15 fn. 12. 

32. ‘Second Small Inscription”’ P. Rost, Keilschrift- 
texte Tiglat-Pilesers III p 84ff.; D. D. Luckenbill, 
Ancient Records of Assyria I 820f. Cf. E. Forrer, Pro- 
vinzeinteilung 56; Alt, ZDMG 88 (1934) 241; Noth, Pal. 
Jahrb. 33 (1937) 50 fn. 6; Jepsen, AfO 14 (1942) 165 fn. 
43; Elliger, Festschrift Eissfeldt (1947) 93. 

33. Eisser-Lewy I 264. 

34. Cf. R. Ranoszek, GR des séances de la Soc. des 
Sciences et des Lettres de Varsovie 32 (1939) Classe | 
25-30; A. Goetze, Kizzuwatna (1940) 44ff. 
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Kina‘ni/u (Kinahni) which is the source of Hebr. 
Kand‘an. 


For the date of the document the circumstances 
in which it was found provide no decisive evi- 
dence; they merely give a terminus ante quem. 
The statue was cached after it had stood in the 
temple of Alalah I which was destroyed in the 
13th century, but no doubt it is much older. The 
dating depends on the relative position assigned 
to the kings of Alalah known to us from the 
statue on the one hand, and from the tablets 
excavated in Alalah IV on the other. The former 
group (a) consists of: 
AN-i-lim-ma®* 
Idri-mi, son of AN-ali(m)-ma** 
Adda-nirari, son of Idri-m7** 

Its Hurrian contemporary is Barratarna.® 

The latter group (b) comprises: 

Idri-mi 


35. There is little doubt that AN-c-lim-ma, I-lim- 
AN-ma (ATT/8/49, AJ 19 43f.), AN-AN-ma (ATT/8/47, 
AJ 19 44) and AN-lim-AN-lim-ma (KUB III 19 obv. 13, 
20, 26) are only variant spellings of the same name. Read 
accordingly [li-ili-ma. 

36. The first part is (with Dossin and 8. Smith) the 
West-Sem. noun ‘idru “‘help’’. The spelling with the 
stop is another indication that voiced interdentals had 
become stops in ‘‘Amurrite’’ by that time (ef. Language 
17, 1941, 131 fn. 39). 

37. In transliterating 4IM I prefer the western Adda 
to the eastern absolute Adad. 


38. L. 43ff. 


BOOKS 


E. R. Lacheman, Miscellaneous Texts from Nuzi. 
Part II: The Palace and Temple Archives. 
(Harvard Semitic Series XIV). Harvard Uni- 
versity Press. Cambridge, Mass., 1950. 

W. von Soden, Das Akkadische Syllabar. (Ana- 
lecta Orientalia 27). Pontificium Institutum 
Biblicum. Roma, 1948. 

A. Falkenstein, Grammatik der Sprache Gudeas 
von Lagas I. (Analecta Orientalia 28). Pontifi- 
cium Institutum Biblicum. Roma, 1949. 

Th. H. Gaster, Thespis. Ritual, Myth and Drama 


CriticaAL REVIEWS 


RECEIVED 


231 


Niqmepa, son of Idri-mi** 

I-li(m)-AN-ma/AN.AN-ma, son of’ Nig- 
mepa* 

Its Hurrian contemporary is Saussatar.*! 

Since the series of Hurri and Mitanni kings is 
known from SauSSatar, the son of ParsaSatar, 
down to TuSratta and does not contain Barra- 
tarna, (a) must come before (b). The distance 
cannot be great. Barratarna also occurs in the 
Nuzu tablet HSS XIII 165; the Nuzu tablets 
likewise mention SauSSatar.* For the date the 
circumstance should be noted that in the days of 
Idri-mi’s ancestors a confederacy of Hurrian 
kings, and not a single king, concluded treaties 
(1. 49). The creation of the Mitanni kingdom, 
then, falls shortly before Idri-mi. The king does 
not refer to the Hittites as influential in Syrian 
affairs and does not mention Egypt at all. Hence 
his activities must be placed before Tudhaliyas, 
the great-grandfather of Suppiluliumas, and prior 
also to Tuthmosis III’s conquest of the north, 
i.e. in the first half of the 15th century. 

S. Smith deserves our sincere thanks for having 
made the precious monument available as soon 
as circumstances allowed. 
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39. Niqgmepa sarru mdr Idrimi: ATT/8/49 (AJ 19 
43f.) a contract in which /li-AN-ma mar Sarri appears as 
a witness. 

40. AN.AN-ma Sarri: ATT/8/47 (AJ 19 44). 

41. ATT/8/52 (AJ 19 41f.) 

42. Speiser, JAOS 49 (1929) 269ff. 
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